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Foreward 


I attended John Wimber’s conference, ““Teach Us to Pray,” in 
San Diego in September of 1985. The biblical content of that con- 
ference combined with the presence and powerful ministry of the 
Holy Spirit, convinced us that this was a needed conference. 

The material given by John in this workbook is not a restatement 
of what others have said about prayer, nor is it a series of tired exhor- 
tations to more prayer. Rather, prayer is taught in the context of the 
dynamic presence of Jesus through his Spirit. Prayer is talking to 
Jesus. And when Jesus shows up, everyone wants to talk to him. 

My encouragement to you is that you read this workbook along 
with listening to the tapes. In the final analysis, however, it is the 
working out of the ideas presented here that will give value to 
your life. 


George Mallone 
Vancouver, B.C. 
April 1986 
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Introduction 


I often reminisce about how God has helped me learn to pray. 
Because of his persistence, the changes in my life have been stagger- 
ing. In 1981 God began to show me my need for learning to pray. Until 
then I had learned to pray as many Christians have learned. I thank- 
ed the Lord in many circumstances and situations. I prayed regularly 
in the morning and evening. I prayed for the salvation of others. I 
began to pray in tongues and on occasion interceded. But prayer in 
my life was compartmentalized — it was not the whole of my life —it 
was only a part. 

In 1984 I met Larry Lea, pastor of Church on the Rock, Rockwall, 
Texas. He was the first person that I had ever met whom I felt was 
truly discipled in prayer. Larry’s whole heart was focused on prayer. 
He prayed incessantly! His pattern was and is to pray several hours a 
day. His church was born out of prayer. For the first time I met some- 
one who caused me to hunger for a better prayer life. 

During 1985 I taught nearly every Sunday on prayer. Most of the 
material in this book came as a result of this time. Whatever new 
ideas or differing views one finds here, have come from God’s blessing 
and leading and, I trust, good scholarship. I have not learned all I 
need to know or practice all that I have learned. Prayer is, however, 
becoming a normal part of my daily life. It is not yet the all consum- 
ing activity that I think it will be in the future. I hope as you read and 
study this material that it will be a blessing to you and will 
strengthen your convictions toward learning to pray. 


John Wimber 
Anaheim, California 
April 1986 


TEACH US TO PRAY 


Section 1: 
The Present Day Ministry 
Of Jesus In Prayer 


Introduction 


I do not know if you are like me, but I have struggled with the sub- 
ject of prayer since I became a Christian. Several people along the 
way have attempted to instruct and give me understanding concern- 
ing this subject. I have followed a few models which were developed 
to disciple me to pray. All that has been helpful, but I still find that 
after twenty-five years of being a Christian, prayer is hard work. It 
begins with a diligence and discipline to which many of us are reluc- 
tant to commit. But, as Larry Lea, pastor of Church On The Rock, 
Rockwall, Texas, says, “Prayer is probably the highest calling that 
anyone could receive. After all we are joining in a communication 
that has gone on forever between the Father, the Son and the Holy 
Spirit.” Prayer then, is one of the most important aspects of our 
growth as Christians. 

The children of God have two divine intercessors. Jesus is their 
intercessor in the courts of heaven (Rom. 8:34; Heb. 7:25; 1 John 2:1), 
and the Holy Spirit is their intercessor in their midst (Rom. 8:36- 
37). 

The glory of Jesus’ intercession should not be allowed to place the 
Spirit’s intercession in eclipse. On occasion the intercessory activity 
of the Holy Spirit has been overlooked. 


The Ministry Of Jesus In Prayer Today 
(Rom. 8:34; Heb. 7:25) 


The promise of continuance is found in Scripture. There we are 
told that the prayer of intercession for believers would be an on-going 
ministry of Jesus. 

In the Romans 8:34 and Hebrews 7:25 passages, the word “‘inter- 
cede” (entunchano) is used. In both cases the word is in the present 
tense, indicating continuance. It has a range of definitions from ‘“‘to 
light upon,” ‘“‘converse with,” to “appeal to.” 
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The English word “intercede” is defined as “to intervene between 
parties with a view to reconciling differences.” In Scripture the word 
can mean to plead ‘‘for” or ‘‘against.”’ 

There are two usages of the latter. Acts 25:24 shows the Jewish 
community asking Festus to execute Paul. Paul in Romans 11:2 uses 
the word to show Elijah’s position as he “‘appealed to God against 
Israel” (1 Kings 19:10-18). 

The other passages which we are dealing with show the parties 
involved in the act of intercession as being in the “for” mode. 


Jesus’ Prayer Of Intercession (John 17:1-26) 


Beginning with John 17:6, we see the intercession of Jesus for his 
disciples (John 17:6ff.). Jesus prayed on many occasions in the New 
Testament and for differing reasons. His prayer in John 17 is a useful 
example of his intercession for his disciples. It provides for us in con- 
crete form what may be occurring at the right hand of the Father as 
Jesus continues to intercede for his own today. 

There are no words with which we can adequately communicate 
the pathos and tenderness of the prayer in John 17. At best, we can 
grapple with some of our own feelings which occur as we pray concern- 
ing others, thereby gaining insight into Jesus’ state of mind and 
heart. 

This prayer is based on the conviction stated in 16:33, namely that 
Jesus has overcome the world. Jesus had turned his face toward the 
cross. In this prayer, his mood was that of hope and faith, not despera- 
tion. It is difficult to divide this prayer for study purposes because it 
forms a unit. There is, however, a movement which seems easy to dis- 
cern when looking at it as a whole: 1) Jesus prayed about his own 
glorification (17:1-5); 2) He prayed for his disciples (17:6-19); 3) For 
all who will believe through their ministry (17:20-26). 


Prayer For Glorification (17:1-5) 


The prayer for glorification is found in 17:1-5. These verses are 
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often used by Bible teachers to show the necessity of praying for one- 
self when placed in a difficult circumstance. While it may include 
such an interpretation, it appears that what Jesus is really praying for 
is that the Father’s will may be done in him. 

Lifting one’s eyes toward heaven was an accepted posture for 
prayer (John 11:41; Mark 7:34; Ps. 123:1). Sometimes one who prayed 
would prostrate himself in order to adopt an especially humble place 
of earnest petition (i.e., Jesus did this in Gethsemane — 
Matt. 26:39). 

The address of ‘‘Father”’ is the address of a child to a parent. Jesus 
says that the appointed time had come. To those who mock, the cross 
appears as an instrument of death and shame. To Jesus, it was the 
means for bringing glory to God the Father, and providing eternal life 
for all men. 

In verse 3 Jesus gives us a definition of eternal life. He says that 
eternal life is to know God. It is surely valid to understand that Jesus 
had in mind an ever-increasing knowledge, and not something which 
is given in completeness once for all. This may be indicated by the use 
of the present tense. 

The declaration of verse 5 is that Jesus had finished the work on 
earth which he had been sent to do. He had completed his task ade- 
quately, and in the process brought glory to the Father. The work 
which he did was given to him by the Father. However, the initiative 
is seen as resting with the Father. 

There seems to be a discernable pattern in these first few verses. 

After beginning his prayer with the intimacy of a father-child rela- 
tionship, he petitions the Father, “. . . Glorify your Son....” Then 
he proceeds with reasons why this petition should be granted, 
“,.you granted...authority...that he might give eternal 
life...” and finally, returns to the opening petition, “... glorify 
me....” 
This is not necessarily a formula for prayer. But it is an indication 
that Jesus was first and foremost intimate with the Father. Second, 
he was accustomed to asking for things and understood the basis on 
which these things ought to be granted. As Christians, we need to be 
fully cognizant of this basis of prayer. 
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Prayer For Disciples (17:6-19) 


The prayer of Jesus for his disciples in verses 6-19 shows us that 
prayer is communication between two parties. There is a conversa- 
tion — simple, but profound. Interspersed in the conversation Jesus 
is having with the Father are several requests. 

The first of these comes at verse 9 where he told the Father that he 
was praying for the disciples who had been given to him. His prayer 
was that while they were in the world God would protect them by the 
power of his name. Two things can be meant by the last statement: 
1) That God should protect them according to his duty as Father. The 
word power in the NIV is not in the Greek text. It appears to be added 
to give a fuller explanation of the word translated “protect.” 2) That 
God should keep them in a place of security — to keep them safe. This 
one is preferable in view of verse 12, but both could be intended. 

The second request is a clarification of the first. In verse 15 Jesus 
asks the Father to protect his disciples from the evil one. This is cer- 
tainly an indisputable allusion to the so-called Lord’s Prayer, and 
allows one to see this prayer of Jesus with a Kingdom perspective. 

The third request of Jesus is for the Father to “‘. . . Sanctify them 
by the truth; your word is truth.”’ Sanctify has the meaning here of 
consecrate, (i.e., to be set apart). The request is for the Father to bring 
them into the sphere of the sacred, and dedicate them to holy use. 
This may include death, as certainly indicated by verse 19 where 
Jesus says, ‘“‘.. . For them I sanctify myself. . . .”’ His request is that 
this sanctifying occur “... by the truth... .”’ This phrase could be 
translated in the truth. What is the truth? Jesus exclaims that God’s 
word is truth, but what is God’s word? 

Words derive their meaning from their usage. The word logos 
appears four times in John 17 (vv. 6, 14, 17, 20). Another Greek word, 
rhema, usually translated word, also appears in John 17 in verse 8. 
Three out of the four occasions in this chapter it is your word (wv. 6, 
14, 17) as compared to their word (v. 20). 

It seems best to understand the meaning of Jogos in these three 
verses as being the divine messenger, (i.e., Jesus himself) over against 
any understanding of the meaning as referring to Scripture. 

Therefore, in verse 6 it could be translated, “‘. . . They were yours; 
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you gave them to me and they have obeyed me.” In verse 14, ‘“‘I have 
given them myself and the world has hated them, for they are not of 
the world any more than I am of the world.” Finally, in verse 17 they 
are consecrated in him because he is the truth (John 14:6). Paul says 
something similar when he states that we are “‘in Christ.”’ 


Prayer For All Who Believe (17:20-26) 


In the last section of his prayer (vv. 20-26), Jesus continues his 
requests to the Father, but now expanded to include all believers 
(v. 20). 

There are three requests: The first request is that“. . . all of them 
may beone....’ Thisis followed by astatement of mutual indwelling 
of the Father and the Son, and that the believers ‘‘may . . . also be in 
us so that the world may believe that you have sent me.” The second is 
also concerned with unity, that “. . . they may be brought to complete 
unity to let the world know that you sent me. .. .”” The /ast request is 
found in verse 24. Jesus wants his disciples to be with him in the pre- 
sence of the Father when the goal of verses 11 and 15 is completed. 
Here is a tender prayer. Jesus desires the companionship of all be- 
lievers for all eternity. 

In summary, it appears that Jesus’ prayer for his disciples and all 
believers included protection, consecration and unity. Might he still 
be praying this for us as he is at the right hand of the Father? Could not 
his concerns still be the same? Surely, he wants us to be protected 
from the evil one. Certainly, he wants us to be sanctified in him. He 
desires unity of the brothers, a unity based on the common attitude of 
abiding in him as he abides in us. It is the divine unity of love, with all 
wills bowing in the same direction, all affections burning with the 
same flame, and all aims directed to the same end. 
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Section 2: 
The Present Day Ministry Of 
The Holy Spirit In Prayer — Part One 


The Spirit Helps Us In Our Weakness (Rom. 8:26) 


In Romans 8:26-27 we are told that the Holy Spirit intercedes for 
us. The word is the same as in the passages where we are told that 
Jesus intercedes. In Romans 8:26 the word has an added prefix which 
gives the indication of “on behalf of.”’ 

On both occasions intercede is in the present tense, indicating 
continuance. He intercedes with groans, and he intercedes in accor- 
dance with the will of God. 

In the same way (v. 26) points to something in the preceding ver- 
ses, which connects them with verses 26-27. Verses 19-25 have dealt 
with the hope which the believer has during the times of suffering 
which befall everyone. Just like the believer has hope during his suf- 
ferings, he has help from the Spirit during his weakness. As hope sus- 
tains us in our suffering, the Holy Spirit helps us in our 
weakness. 

Weakness is that which characterizes the whole of fallen life, but 
here it is the weakness of not knowing “‘what”’ to pray in a specific cir- 
cumstance. Prayer, then, covers every aspect of our need. It is not our 
ignorance of the right manner of prayer that is reflected in this verse. 
It is our ignorance concerning the proper content. We simply do not 
know what to pray as the exigencies of our situations demand. We do 
not know what to pray in every circumstance of life. We always need 
help!It is at this point of MET athe on our part that the Spirit 
comes to help us. 

This is illustrated by Paul in 2 Corinthians 12:7-10. The specific 
requests, though they may seem to be what should be prayed in the 
moment of our need, are not necessarily the measure of the wisdom, 
love and grace of God. We may make a request which is not according 
to God’s will, and because of this, God often must deny our 
requests. 

The groanings in Romans 8:26 are the groanings of the Holy 
Spirit. They are the concrete ways in which the intercession of the 
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Spirit comes to expression. They define the content of his interces- 
sion, as well as the intensity of his emotion. There are several dif- 
ferent sources of groanings which are demonstrated in the New 
Testament. In Romans 8 there are three groanings which Paul 
communicates to his readers. 

Creation: The first groan mentioned encompasses the whole of 
creation (v. 22). Creation is groaning in its own frustration because of 
the fall of Adam. According to verse 21, creation will be liberated 
from its “bondage to decay.” 

Believers: The second groan comes from believers themselves. 
We live in the here but not yet.We cry for the completion of that 
future day when we will always be with God. We who have the 
firstfruits of the Spirit — the down payment — wait for the comple- 
tion of adoption and redemption of our bodies (v. 28). 

The Holy Spirit: The third of the groans occurs in our prayer life 
through the Holy Spirit as he intercedes for us (v. 26). 

We should note that each one of these “groans” is accompanied 
with a hope. In the first, creation is liberated from its decay. In the 
second, believers receive completeness. Finally, the Holy Spirit 
intercedes because of our weakness. 


The Spirit Gives Us A Gracelet To Pray 


The Old Testament: There is no certain way of establishing 
whether the people of the Old Testament were endowed by God with 
such a gracelet. Prayer in the Spirit, however, appears to be heartfelt 
communication toward God. Here are a few examples where this idea 
is expressed. Psalm 42:4 says, “These things I remember as I pour out 
my soul...” (i.e., my whole being). Psalm 62:8 says, “. . . pour out 
your heart to him, . . .” and Lamentations 2:19 states, “‘. . . pour out 
your heart like water in the presence of the Lord.” All three of these 
texts are set in Hebrew poetry and must be read with the emotion 
with which they were penned. 

Hannah’s prayer in 1 Samuel 1:12 and following, sounds much 
like prayer in the Spirit. The text declares, ‘As she kept on praying to 
the Lord, Eli observed her mouth. Hannah was praying in her heart, 
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and her lips were moving but her voice was not heard. Eli thought she 
was drunk. ‘. . . lama woman who is deeply troubled. I have not been 
drinking wine or beer; I was pouring out my soul to the Lord.’ ” 
Sounds like Acts 2! 

The New Testament: What is recorded here in Romans is no dif- 
ferent from that which Paul calls ‘‘praying in the Spirit’ in 1 Cor- 
inthians. Praying in the Spirit is one of the gracelets which Jesus 
gives to his children to express the inexpressible in a language given 
by the Spirit. 

A subject which is not often spoken about is whether Jesus prayed 
in the Spirit. Certainly it is a debatable point and usually heated. 
There is no incident in the Gospels which could establish it with cer- 
tainty. There are, however, some places that support the pos- 
sibility. 

In Mark 7:34, we find Jesus in the midst of working a healing. The 
text affirms that Jesus gave a deep sigh, and again at 8:12, he sighed 
deeply. The word translated sigh here is the same word as groan in 
Romans 8:22-23 & 26. The word was a technical term in the Hellenis- 
tic world of the day for prayer that did not involve the mind, but was 
called forth by the Spirit. 

James Dunn rejects this because “‘. . . Jesus’ word of healing was 
spoken in Aramaic, his native tongue” (Dunn 1975, 86). On the other 
hand, Arnold Bittlinger notes, ‘““The first reference is particularly 
interesting, for here the term ‘sighing’ (stenazein) is used, along with 
ephata (the word), when Jesus was healing someone.” 

According to Rudolph Bultmann, Ephata is“. . . an expression in 
a strange language which, according to numerous parallels in the 
Hellenistic world, was often used in connection with healing the sick 
or casting out demons’”’ (Bittlinger 1967, 49-50). These are not con- 
clusive arguments to establish certainty, but they are thoughts 
which will give our thinking some elasticity. 

In verse 26 the Spirit is giving vicarious intercession for the saints. 
Remember, ‘“‘praying in the Spirit” is presupposed elsewhere in the 
New Testament (1 Cor. 14:13ff.; Eph. 6:18; Jude 20; Rev. 22:17). 
This “‘praying in the Spirit” is the same as “‘praying in tongues.” The 
gift of tongues in 1 Corinthians 14:7-12 & 22, which had a place in 
public worship, is here described in terms of groans which words can- 
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not express.In short, they are utterances in tongues. 

It is the “‘Spirit himself” who is acting here. The utterances in 
tongues are the medium through which he cries on our behalf to God. 
The Spirit does not free us from earthly things, but as our proxy, 
brings our needs to God in ways which we cannot express 
ourselves. 

While 1 Corinthians leaves one with a somewhat distasteful 
attitude toward tongues, Romans affirms tongues with certainty and 
a positive interpretation. Just as those who spoke in tongues at Cor- 
inth required an interpreter to make their utterances intelligible to 
men (1 Cor. 14:13 & 26ff.), so in Romans those who sigh in prayer 
need the Spirit as an intercessor in order to make their utterances 
intelligible to God. 

There is one thing here to keep in mind: The Spirit helps us in our 
“weakness.” This kind of prayer is not a sign that the Church has 
arrived at some kind of spiritual advancement; it is a place to 
begin — a starting place — not a place to end. The honest truth is 
that for most of the Church today the place to begin has been a source 
of contention rather than a fount of conciliation. 


The Spirit Intercedes For Us (v. 27) 


The “‘he”’ of verse 27 is surely God the Father (1 Chron. 28:9; Ps. 
139:1, 23; Jer. 17:10; 1 Cor. 4:5; Heb. 4:13). As we begin to “groan” as 
the Spirit is praying through us, the Father to whom the prayer is 
addressed immediately reads the mind of the Spirit, for it is his own 
mind. The Spirit prays in accordance with God’s will. He prays this 
way because we do not know what the will of God is for us. 

William Barclay says that there are two reasons why we do not 
know “what”’ to pray: First, we can not pray correctly because we can 
not see the future. This often leads to our praying for things which the 
Father knows are not good for us, things which can harm us. Second, 
we can not pray correctly because in any given situation we do not 
know what is best for us. We do not know our own true needs, because 
we can ws grasp the infinite plan of God for our lives (Barclay 1955, 
116-117). 
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We need all the help we can get, and God has graciously provided 
that help for us by giving us the Holy Spirit to intercede for us while 
we remain in the Present Evil Age. 
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Section 3: 
The Present Day Ministry Of 
The Holy Spirit In Prayer — Part Two 


The Ministry Of Believers In The Prayer Of Intercession — 
Acts 4 


The corporate prayer of the Church in Acts 4 demonstrates a 
model for intercessory prayer. When Peter and John had been 
released by the Jews, they returned and reported to the church what 
had happened to them. Luke records that they “‘raised their voices 
together in prayer to God.” Luke uses the word raised in the same 
way on another occasion in Luke 17:13, where he tells us that the ten 
lepers called out in a loud voice. The word could actually be trans- 
lated in Luke 17:18 as shouted. There is no reason not to understand 
the word here as meaning praying aloud. It may be offensive for some 
of us to think in terms of all praying together out loud. However, it 
seems apparent that this was the fact here in Acts 4 as they gathered 
together. 

The second thing we can see in this passage is that while praying 
out loud, they were all praying about the same issue. It was not atime 
of everyone praying about whatever was closest to his heart, or even 
about his own needs. It was a time when they together interceded for 
the issue at hand, (i.e., speaking in the name of Jesus). 

Another point to be made is that Luke may be recording the sense 
of the prayer in larger and broader categories, while at the same time 
capturing some of the very words spoken. 

With this in mind, let’s see how they prayed in Acts 4. First, they 
reminded God of who he is (v.24). Second, they reminded God of 
what he had done (v.24). Third, they reminded God of what he had 
said (vv. 25b-26). Fourth, they reminded God of the things that had 
happened to Jesus while he was on earth (vv. 27-28). Fifth, they 
reminded God of the threatenings they had received (v. 29a). Sixth, 
they made their request (vv.29b-30). Seventh, there was an answer to 
their intercessory request (v. 31). 

It is interesting to me that the Church today rarely prays in this 
manner. I’ve been in hundreds of prayer meetings and have heard all 
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kinds of prayers — from prayers for traveling mercies to unspoken 
requests. Those things that characterize prayer in the Church today 
are rarely seen in the New Testament. A glaring example is prayer for 
the unsaved. In the New Testament there is hardly a text that deals 
with prayer for the lost. Almost all the prayer deals with the needs of 
the Church itself, for boldness, holiness, power, etc. 

The first part of Acts 4 informs us that Peter and John were 
preaching that Jesus had been raised from the dead. This caused a 
fervor among the leaders and led to their arrest, imprisonment, and 
trial. Luke records that Peter addressed them as “‘Rulers”’ in verse 8. 
Paul uses this same word in 1 Corinthians 2:6 & 8 to speak of the 
rulers of this age. The common consensus of commentators is that 
Paul had in mind the demonic powers behind the “rulers” in this 
passage (Bruce, Barrett and Conzelmann). There are at least two 
things which make me conclude that Luke may have had the same 
meaning behind the use of the word here in Acts 4:8. 

First, Luke and Paul were co-workers and certainly knew each 
other’s thoughts concerning matters. Second, Acts was written after 
1 Corinthians, and Luke could certainly have been influenced by 
Paul. 

If this be the case, then here at Acts 4:23-31 we have a certified 
case of the Church entering into intercessory prayer because they 
were in the midst of spiritual warfare. 


What Have We Learned? 


We have learned that intercession is always going on! Jesus is 
praying! The Holy Spirit is praying! Jesus prays on our behalf. The 
Holy Spirit needs each of us as his instrument. 

Our responsibility is to allow the Holy Spirit to use us at his deter- 
mination to intercede for ourselves as well as others. 

How can we intercede? Follow the model of Acts 4:23-31. First, 
learn to pray aloud and together as a church. Second, address our- 
selves to God and help our ability to believe by: Reminding God of 
who he is. Reminding God of what he has done. Reminding God of 
what his Word says. Reminding God of events in the life of Jesus. 
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Reminding God of the circumstances we are in. Asking God for the 
need at hand. Expecting God to act on behalf of our intercessory 


request. 
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Section 4: 
A Short Theology Of Prayer 
Part One 


Introduction: Five Components To Consider 
Regarding Prayer 


Where does prayer begin? Certainly, it begins with an under- 
standing of God. Who God is and what he does is of paramount 
importance in considering prayer. How a person prays discloses what 
he believes about God. What a person believes about God will deter- 
mine how he prays. 

Our opinion of who God is will determine how we interact with 
him in prayer. Petitions which one would ask of God are determined 
by a thorough understanding of his nature and character. This 
understanding will define what one asks him to do. 

Understanding the nature of God will help us in our petitions to 
him. God is a gentle, loving and kind Father. He desires what is best 
for his children. If we accept these attestations of God, we will 
interact accordingly. Sometimes we can see what a person thinks of 
God by the way he interacts with him. In the Old Testament there are 
some prayers which have the ring of bargaining with God. Jacob 
made a vow to God, “If God will be with me and will watch over me on 
this journey I am taking and will give me food to eat and clothes to 
wear so that I return safely to my father’s house, then the Lord will be 
my God” (Gen. 28:20-21). The character of Jacob has not been 
totally altered in his encounter with God (28:10-19). 

Jacob had met God personally for the first time and it had shaken 
him to his very core, yet nothing seemed to change. He was unable to 
prevent himself from striking a bargain with God, in effect saying 
that he would keep his end of the bargain if God would keep his. 
Sound familiar? I believe we do the very same thing that Jacob did. 
The reason is that, like Jacob, we do not possess a correct concept of 
the nature of God. He really does want the best for us. 

Understanding the character of God will help us with the content 
of our prayers. If we believe that he is the creator of the universe and 
that everything which is good comes from his hand, it should help us 
in forming what and how we pray. 
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The story of Elijah and the prophets of Ba’al illustrates this con- 
cept. Elijah describes the character of their god with his jeers. 
“‘Shout louder! Surely he is a god! Perhaps he is deep in thought, or 
busy, or traveling. Maybe he is sleeping and must be awakened.” 
They accepted this description of the character of their god and 
began to do what Elijah said. This went on all day. Finally, at even- 
ing, “‘. . . Elijah said to all the people, ‘Come here to me.’ ”’ When he 
had their full attention, and after he had them prepare the altar the 
way he wished, he prayed: ‘“‘O Lord, God of Abraham, Isaac and 
Israel, let it be known today that you are God in Israel and that Iam 
your servant and have done all these things at your command. 
Answer me, O Lord, answer me, so these people will know that you, O 
Lord, are God, and that you are turning their hearts back again” 
(1 Kings 18:27-37). Here we see a vivid picture of a man who knows 
his God! First, we see that he knows his heritage in him when he 
prays to the God of Abraham, Isaac and Israel. Second, he knows 
that this God is the God of Israel, not Ba’al. Furthermore, this God 
has elected a prophet and instructed him, and will now vindicate him 
by responding to his prayer and by acting! Elijah knows his God. 

What are the necessary presuppositions for any Christian which 
will enable him to pray? There are five components which I think will 
help us in developing a theology of prayer. 


Our Understanding Of The Personality Of God 


It seems to me that a person has to believe that the one to whom 
he is praying is personal, and responsive to those who want to com- 
mune with him. It is difficult to conceive, although it is practiced, 
that some will pray to objects of nature, figures in history, or even to 
themselves. 

The Old and New Testaments demonstrate that God is a personal 
God. The terms such as Lord, Father, King, which are given him sug- 
gest that he is personal. Of course, the ultimate evidence that God is 
personal was his self-disclosure in Jesus. Philip once asked, “Lord, 
show us the Father. . . .”, Jesus responded, “‘. .. Anyone who has seen 
me has seen the Father.” 
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Our Understanding Of The Imminence Of God 


The God to whom we pray is one who has acted, and continues to 
act, in history. He invaded history on more than one occasion in the 
Old Testament, and did so supremely in Jesus in the New Testa- 
ment. Paul says in his sermon at Athens, ‘‘God did this so that men 
would seek him and perhaps reach out for him and find him, though 
he is not far from each one of us” (Acts 17:27). 

Therefore, God is not to be thought of as one who is absent from 
the world he created. He did not just wind us up and let us run our 
course. His is a living, constant, dynamic presence in this world. 


Our Understanding That God Has Power To Act 


It seems imperative that we must know and believe that when we 
ask God for something that he has the power to bring about the 
answer. Throughout the Bible and particularly in the New Testa- 
ment, we see this idea concerning God’s power and willingness to act 
affirmed. Jesus declares, “‘. . . all things are possible with God.” Paul 
tells the people of Asia, ““Now to him who is able to do immeasurably 
more than all we ask or imagine, according to his power that is at 
work within us, to him be glory in the church and in Christ Jesus 
throughout all generations, for ever and ever! Amen” (Eph. 
3:20-21). 

Of what real benefit is there to continue asking one for something 
if we believe he is impotent and unable to deliver? The believers in 
the New Testament believed that God was able to bring about the 
answer to their request, (i.e., Acts 4) when the building was shaken 
and boldness was given. 


Our Understanding That God Is Somehow Susceptible To 
Being Influenced 


One of the greatest problems we face in praying is holding on to 
the tension that God can and will do what he wants, while at the 
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same time feeling that our prayers will make a difference of some 
kind and perhaps influence God to act on our behalf. 

Because of this tension, some fatalists simply will not pray, 
believing that it will not make any difference. It is apparent to me 
that a person must believe that God is responsive to human influence 
if prayer is to occur in his life. 

The New Testament indicates that prayer does get a response 
from God. In Matthew we are told to ‘‘Ask, and it will be given to 
you...” (Matt. 7:7). There is an implication of cause-effect be- 
tween asking God and receiving from God. A failure to ask can result 
in a failure to receive, while asking will allow for receiving. Further- 
more, James tells us, “When you ask, you do not receive, because you 
ask with wrong motives. . .” (James 4:3). It behooves us then to learn 
to ask, believing, as well as let God examine and purify our motives so 
that we can become more effective in prayer. 

Sometimes God initiates his sovereign plan in our lives and dis- 
closes it to us in the aftermath of prayer. In the story of Cornelius and 
Peter, both are praying at two different places and two different 
times. In fact, it is while at prayer that Cornelius is visited in a vision 
by an angel. While Peter was praying he was put into a trance by the 
Spirit, and an incredible scenario was acted out before him, teaching 
him a profound truth. Prayer is seen as playing a vital part in the 
action of God in bringing the two together (Acts 10). 

The New Testament affirms that God does answer the prayers of 
his people. The exact way in which these prayers affect God is 
nowhere discussed. However, personalities in Scripture such as 
Abraham, David, Jacob, Job, Jesus, and Paul, pray on numerous 
occasions. Scripture demonstrates God responsively interacting 
with them in a way that shows an incredible willingness on his part to 
work with those with whom he has chosen to have relationship. 
Therefore, it remains a problem for modern scientific man. A rather 
novel hermeneutic is based on the belief that if Scripture does not 
discuss a specific question, there is nothing wrong with Scripture. 
There may be, however, something wrong with the question. 
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Our Understanding That We Are Weak And Need Help 


Because of Adam’s fall, we find ourselves born into a fallen and 
sinful state, unable to help ourselves. God, through the work of Jesus, 
has provided a way to move from one state to another. We have 
access through the Christ-Event by which we can, in a spiritual 
sense, move from this Present Evil Age into the Age to Come. While 
still living and being controlled by one Age, we have the distinct 
advantage of being able to request assistance from the other Age. We 
can communicate with the God of all Ages! That is prayer! 

As we have already seen in Romans 8:26-27, the Holy Spirit helps 
us in our weakness. As we defined it there, it surely has the primary 
meaning of not knowing what to pray, but it also shows the stuff of 
which we are made. There is no place in Scripture where we can find 
a doctrine of man’s self-sufficiency. Left to ourselves, we are easy 
prey for the evil one. If we really see that we are in this condition, we 
certainly will want prayer to be a constant practice in our lives. 

When we understand that God is personal, imminent, powerful, 
susceptible to influence, and that we are weak and need help, we will 
begin seeing the value of prayer and its practice in our lives. 

I am indebted for the seed thoughts of the above material to Fred 
L. Fisher and his book, Prayer in the New Testament. 


References Cited 


Fisher, Fred L. 1964. Prayer In the New Testament. Philadelphia: 
The Westminister Press. 


TEACH US TO PRAY 


Section 5: 
A Short Theology of Prayer — 
Part Two 


The Model And Prayer Life Of Jesus 


When one considers prayer, the model of Jesus must be con- 
sidered. Jesus is the premier example for the person desiring to learn 
to pray. There are twenty-one recorded instances in the four Gospels 
of Jesus praying, and twenty-one passages that report his teaching 
on the subject of prayer. Certainly, some of these overlap, but it 
seems to warrant the conclusion that it was important to both Jesus 
and the gospel writers. 

The Gospel of Luke highlights the prayer life of Jesus. It is 
basically from Luke’s Gospel that we will look at the prayer life of 
Jesus. It is true that Luke never states that Jesus prayed in order to 
show his followers how they should pray, but he has given a number 
of hints which make this conclusion all but inevitable. 

Luke records ten times that Jesus prayed. In seven of these 
passages the prayers are not recorded. Luke also shares two parables 
which are unique to him concerning the teaching on prayer (Luke 
11:5-8; 18:1-8). All of the references to prayer in Luke are associated 
with important events in the life of Jesus. 

Praying At His Baptism (3:21-22): The text says that Jesus was 
being baptized, and as, or while he was praying, the Holy Spirit 
came. The actual prayer of Jesus is not recorded, but it may be useful 
to ask the question whether the words of the Father in verse 22 were 
not in some way a response to whatever Jesus was praying. 

Praying After A Day Of Miracles \(5:15-16): “. . . He withdrew to 
the wilderness to pray.”’ Again the text does not specify what he 
prayed, but tells us where, and possibly why, he prayed. While Mark 
suggests that Jesus went away to avoid the crowds, Luke has correct- 
ly seen the positive point. The purpose in seeking seclusion was in 
order to pray. There is apparently no special reason for the prayer. 
But, in the light of Luke 4:42f., it may be said that Jesus was unwill- 
ing to yield to the temptation to stay on in any given place after he 
had preached to the people, lest he might become their popular idol. 
Remember, the mainspring of his life was his communion with the 
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Father. In such communion he must have found both strength and 
guidance to avoid submitting to temptation. 

We might learn from this several things: 1) That praying after an 
event may be just as important as praying before. It might be more 


important. 2) That seclusion in order to give full attention to the task 
at hand is surely helpful. 3) That praying after ministering will 
refocus our attention on the source of the ministry which we have 
been involved in, and not on what we may have done. 4) That prayer 
is also our wellspring to continued life in God. 

Praying Before Choosing The Disciples (6:12): Luke has not 
reported any time periods till now. Here he says that Jesus prayed all 
night before he made this momentous decision. Again the substance 
of the prayer is not recorded by Luke, but it seems likely that it must 
surely have included a petition for guidance from God. 

Prayer Before Instructing (9:18-22): Luke now shows us Jesus 
praying and his disciples are with him. Jesus again models prayer 
before his disciples. However, the prayer is not recorded. It seems 
apparent that Jesus is asking for divine guidance before making the 
decisive revelation which follows. He must ask God how he is to go 
about the task, and if it is the right occasion. 

Prayer At The Transfiguration (9:28-29): Jesus takes three of his 
closest friends to a place of solitude to pray. While he is praying, a 
divine revelation of himself to his friends occurs. Again the content of 
the prayer is not given, but the result is. While in prayer, Jesus is 
caught up into the presence of God. His disciples see him as they 
have never seen him before! It must have blown their doors off! What 
they saw in Jesus’ transfiguration was the very presence of the glory 
of God being reflected as Jesus was praying. Prayer and supernatural 
events — they often go together! 

Prayer On The Return Of The Seventy-Two (10:17-21): When 
the seventy-two returned from their mission and gave Jesus their 
report, Luke tells us that Jesus was inspired with joy by the Spirit 
(v. 21). The force of the text is that Jesus was filled with joy and with 
the Spirit before he prayed. What follows is a thanksgiving psalm in 
which Jesus praised God for something he had done. There seems to 
be a note of spontaneity in this prayer of Jesus. He was giving God 
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praise for making the words and works of the Kingdom obscure in 
their significance to one group, while they had been revealed to 
another group — his disciples. Can’t you hear the excitement in the 
voice of Jesus: “I praise you, Father, Lord of heaven and earth, 
because you have hidden these things from the wise and learned, and 
revealed them to little children. Yes, Father, for this was your 
good pleasure.” 

Prayer Before Teaching To Pray (11:1): Again the words of Jesus’ 
prayer are not recorded for us. The text tells us that after they saw 
Jesus pray — remember this was not the first time — they asked 
him to teach them to pray. Why would his disciples ask him to teach 
them to pray, if they had not seen results from the prayers of Jesus? 
The prayer which is often called the Lord’s Prayer is a model for 
prayer which we will look at in detail later. Trying to teach your peo- 
ple to pray without letting them see you at prayer will not work effec- 
tively. Remember, the model that Jesus used for teaching was show 
and tell. 

Prayer For Peter And The Disciples (22:31-32): Luke informs us 
at the beginning of Chapter 22 that Satan entered Judas, a believer 
and one of the Twelve. Then he shares the story of the Last Supper. 
In verse 31 Jesus tells Peter that Satan has asked to sift all of the dis- 
ciples. The word you is plural. The word asked means to demand the 
surrender of. The background of the thought is surely Job 1:6ff. The 
idea of sifting was to determine the good wheat from the bad weeds, 
Satan wanted to sift Peter and the disciples in order to discover their 
weakest point, their point of surrender. The point of the sifting was to 
find an access point. Jesus prayed that Peter’s fall would not be fatal. 
This is a picture of his pastor’s heart. He knows his people and knows 
what their problems are. This enables him to pray with some direc- 
tion concerning the flock which God has given him to shepherd. 

Prayer At The Point Of Suffering (22:39-46): We are all familiar 
with this prayer. We should note that Jesus gave his disciples some 
instructions on how they should pray in this present circumstance. 
Here we come face to face with a man in agony faced with the 
understanding that death was close at hand. In this, we see the 
humanity of Jesus in prayer, as he struggled to find some other way to 
accomplish the will of God. He is faced with a human desire to 
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attempt to avoid the path of suffering appointed by God. Neverthe- 
less, he accepts the will of God despite his own desire that it might be 
otherwise. 

When his will and God’s will are aligned, in the midst of the 
struggle the Father sends an angel to minister to him and strengthen 
him. The effect of the angelic visit is not that Jesus is relieved from 
the battle of prayer, but that he is able to pray more earnestly. The 
enemy’s attack is overcome by more prayer. When the intensity of 
the battle is at its most heated point, the battle will be won or lost in 
prayer. This was the most powerful spiritual battle in all of history. 
What was won here in prayer, in the spirit world, would soon be acted 
out in the physical world! Luke gives us insight into the intensity of 
the battle, by telling us that the agony of Jesus found physical 
expression in sweat which appears like drops of blood falling on the 
ground. The language here would indicate that this is a metaphorical 
expression. Jesus was not bleeding as he was praying. This would 
undermine his crucifixion. His blood was yet to be spilt in beatings 
and on the cross itself. 

Praying On The Cross (23:34 & 46): Jesus prays two different 
prayers from the cross. First, he prays for his enemies (v. 34). Second, 
he petitions God to receive him. 

From the beginning of his ministry at baptism, to the close of his 
ministry on the cross, prayer is continually on the lips of Jesus. He 
was first and foremost a man of prayer, and he has called us into the 
same kind of reality. Jesus was always cognizant of the Father, ever 
aware that his call was to fulfill the Father’s will. He instructed us to 
pray also that the Father’s will be done here on earth. Prayer must be 
constant in our lives, even as it was in the life of our model, 
Jesus. 
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Section 6: 
A Short Theology Of Prayer 
Part Three 


The Parables Of Jesus Concerning Prayer 


There are several parables in Luke which teach us concerning 
paryer. There are some important characteristics of prayer that can 
be gleaned from investigation of these parables. 


The Friend At Midnight (Luke 11:5-8) 


There are three distinct teachings on prayer in Luke 11:1-13. 
First, Jesus teaches his disciples a model prayer (11:1-4). Second, he 
shares a parable often called the friend at midnight (11:5-8). Third, 
he tells yet another parable concerning prayer which is often placed 
as a part of the first parable, but seems best to be seen as different 
because it carries a different meaning. We will look at the model 
prayer at a later time. 

This parable’s interpretation turns on the translation of the word 
anaideia. When it is properly understood, the parable makes sense, 
and has a different meaning from that usually seen in popular inter- 
pretations. 

The parable opens with a question expecting an emphatic nega- 
tive answer. The question can be paraphrased: Can you imagine hav- 
ing a guest and going to a neighbor to borrow bread, and the neighbor 
offers several ridiculous excuses about a locked door and sleeping 
children? The listener from the Middle East would respond, “‘No, I 
cannot imagine such a thing!” 

Contemporary exegetical literature is full of references to the 
need to travel by night because of the heat. This is true in certain 
desert areas, but it was not customary in Palestine. The arrival of a 
friend at midnight is unusual. 

When a friend did arrive unexpectedly, he was not simply a guest 
of the individual to whose house he had come, he was a guest of the 
whole community. In going to his neighbor, the host is asking the 
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sleeper to fulfill his duty to the guest of the village. With this back- 
ground in mind, verse 7 should become clearer. In verses 5 through 7 
we have the question which expects the negative answer. Jesus is say- 
ing, ‘Can you imagine having a friend and going to him with the 
request to help you entertain a guest, and then he offers silly excuses 
about sleeping and a barred door?” “No!” would be the reply. 

As we have stated, the significance of the passage turns on the 
meaning of the word anaideia in verse 8. The word usually means 
“‘shamelessness” (a negative quality), but it is translated in most 
Bibles today by “‘persistence.”” The negative meaning of the Greek 
word certainly raises a problem in the interpretation. Is it “shame- 
less” for the believer to take his request to God in prayer? Surely not! 
To make sense of the parable the Church apparently felt it necessary 
to turn this negative word into a positive word, and by the twelfth 
century, the shift had occurred. 

What then is the solution? Another translation of the word is 
possible. It could be translated ‘“‘avoidance of shame.” Most people 
read the parable and think that the sleeper finally gave in to the per- 
sistence of the host who was making the request. This is an unfor- 
tunate reading of the text. The qualities of verse 8 are the qualities of 
the sleeper, not the host. If the sleeper refused the request of any- 
thing so humble as a loaf of bread, the host would continue his 
rounds, cursing the stinginess of the sleeper who would not get up 
even to fulfill his duty. The story would be all over the village by 
morning. The sleeper would be met with cries of “shame” everywhere 
he went. Keep in mind if he had not given the bread he would have 
brought shame on the entire community, as well as himself. 
Therefore, because of his desire for avoidance of shame, he will arise 
and grant whatever the borrower wants. 

What does this teach us, if it does not teach us persistence in 
prayer? I believe it can teach us two things. First, it teaches us some- 
thing about the character of God. He will answer prayer because of 
his integrity. Everything was against the host getting his request 
answered. It was night. His neighbor was in bed. His children were 
asleep. This made the request awkward but not impossible. 
Therefore because of the neighbor’s integrity — his avoidance of 
shame — he graciously replied. Our cultural presuppositions in the 


TEACH US TO PRAY 


last half of the twentieth century tend to make us uneasy about see- 
ing the preservation of honor as a virtue that is appropriate to God. 
Given the importance of this concept in the Eastern value system, it 
would be surprising if Jesus did not use such a quality as a prime vir- 


tue for the Father. 

Second, this parable teaches us that we can be assured of an 
answer. If you are confident that you will have your needs met when 
you go to a neighbor in the night, how much more should you be able 
to trust God for supplying an answer to your need! Because the sup- 
plying of an unexpected guest’s need was a matter of community 
honor, it had to be met by community resources. God has committed 
himself to us as family and has obligated himself to meet our needs. 
The parable, then, teaches that God is a God of honor, and that man 
can have complete assurance that his prayers will be heard. 


The Gift Of The Father (11:9-13) 


These verses are usually understood in light of the parable above. 
They are the reason that “‘persistence”’ gained the favor of the trans- 
lators. They should be understood as a completely different teaching 
concerning prayer by Jesus. Several shifts occur which make this 
plain. In the first parable, the neighbor deals with a neighbor; here a 
father deals with his son. In the first parable there is no one asking for 
something good and receiving something bad. There is no reference 
to persistence. So far as we know, the host asks only once. Here, con- 
tinued asking is implied by the present tenses of the verbs. In the par- 
able, the friend calls the neighbor. Here knocking is introduced. 
These reasons support the conclusion that this is a separate block of 
material. 

There are three parts to this parable: The first part is an example 
of parallelism in Hebrew writings. The present tenses of ask, seek, 
and knock, imply continued action and could be translated keep on 
asking, seeking, and knocking. The word everyone can be under- 
stood as an appeal to even the outcast. He, too, can receive if he asks. 
The background of this language is the life in the Middle East in 
general. Asking is a part of life on all levels of society. Jesus is using 
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language from the daily interchange of social and economic life. 
Even beggars as social outcasts had a profession which was 
recognized as legitimately ordained by God, but was nevertheless 
despised. Again our Western twentieth century disposition argues 
against asking for anything. In the place of asking, we have learned to 
work. Unfortunately, we have come to feel that we have to work for 
God, or somehow earn his pleasure in order for our request to be 
granted. 

The second part of this parable teaches us about the quality of the 
answers which we receive from God. This parable implies that a 
human father will not give his son something harmful when a request 
has been made, but rather something good. 

The third part shares that the Father always gives good gifts — in 
this case the Holy Spirit — to all who ask him. 

Thus, we are taught that anyone can continually ask of the 
Father, and that the quality of the gift we receive from him will 
always be exceedingly more than we are asking for. 

One of the interesting aspects of this particular text is that the 
Greek could be rendered, knockingly knock, askingly ask, and 
seekingly seek. As you are seeking, keep on seeking; as you are knock- 
ing, keep on knocking; as you are asking, keep on asking. The whole 
underlying idea is of persistence — coming to God over and over. 
That is a tough thing to do. We hate coming to God and asking again 
and again for things. Of course, we do not realize the value of shame- 
less prayer. Our tendency is to think of prayer as something that 
should be a no muss, no fuss kind of exercise. 


The Persistent Widow (18:1-8) 


The meaning of this parable is succinctly given in verse 1: ““Then 
Jesus told his disciples a parable to show them that they should 
always pray and not give up.” 

The parable has two characters. The judge’s character was cor- 
rupt, as indicated by the statement that he did not fear God, or 
regard man. The point was that he did not take the judgment of God 
seriously. The second character is a widow, a needy and helpless 
person. 
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This lady came repeatedly to the judge with a request that he 
would take up her case. The widow did not want the punishment of 
the offender, but payment of whatever was due to her. For a long time 
her pleas were in vain. The judge was legally required to give pre- 
cedence to her as a widow. He was either unwilling to do so, or did not 
dare because of the power of her opponent. Finally, he gave in, 
because he feared that she would keep on coming. 

The parable itself has no application, but we are provided one by 
Jesus in the following verses (6-8). The parable is concerned with two 
points: 1) Will God vindicate his people? The answer is, ““Yes!’’ He 
will do so because it is his character to do so, not like the judge who 
was forced to act contrary to his character. 2) Will God’s people have 
to wait long? The answer is that God is not like the judge who had to 
be pestered before he gave in to the widow. He will answer soon. 
Quickly should be translated soon, which means that something 
occurs in a very short period of time. To those waiting it may seem 
long, but from God’s perspective it is not so. 

There is an abrupt shift which occurs in verse 8b. A question is 
asked, but no answer is given. The question: When Jesus returns, will 
there continue to be the faithfulness which is expressed by unfailing 
prayer? 

I believe that this was a real concern of Jesus. When I look at the 
Church today it makes sense to me that he would ask this question. 
Will there be faith on earth when the Son of Man returns? Will there 
be prayer that is characterized by faith? Will you and I take seriously 
the application of this teaching and begin effectively learning to 
pray, calling out to God night and day, giving him no rest? 

This is but a short overview of the attitude of Jesus concerning 
prayer as reported to us by Luke in his Gospel. It is not all that could 
be said about Jesus and prayer, but rather a starting point to suggest 
that prayer was an important consideration of Jesus in his own life, 
and the life of his disciples. What is important to him should be 
important to us as well. 
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Section 7: 
A Short Theology Of Prayer 
Part Four 


The Attitude Of The New Testament Writers 


Luke: As we have just seen above, Luke spends much time writ- 
ing about the prayer life of Jesus in his Gospel. For him, prayer is a 
basic expression of the Christian’s life and faith. Jesus is the model 
for learning to pray correctly (Luke 11:1). At important times in his 
life Jesus prayed, which we have discussed above. 

His disciples and their followers continue the same pattern. All of 
their important decisions are marked by prayer (Acts 1:14, 24f.; 6:6; 
9:11; 10:9; 13:3). To Luke, prayer is real conversation with God. This 
is factual because often those having conversation with God received 
definite instructions from him (Acts 10:9ff., 30ff.; 13:2). 

John: When Jesus is viewed in prayer in the writings of John, he is 
seen in a normal conversation. The words Jesus used are not the com- 
mon words for prayer, but the ordinary words for speaking and talk- 
ing. John qualifies them with statements like “...Jesus lifted his eyes 
to heaven” (John 11:41; 17:1). 

Jesus is always presented in John as praying in public, and 
almost always addresses his prayer to his heavenly Father. This is 
very clear in John 12:27-28. This is the unique way of demonstrating 
the continual fellowship that Jesus has with the Father. His whole 
life was consumed by prayer. 

Paul: For Paul, true prayer is brought about by the Spirit (Rom. 
8:15, 26; Gal. 4:6). This means that prayer does not originate in any 
power possessed by man, and can never be considered as a 
meritorious work. To Paul, prayer is ultimately the energizing Spirit 
speaking with God himself (Rom. 8:26-27). Prayer is not dependent 
on the eloquence of humanity. 

Intercessory prayer is a significant feature in Paul’s writings. The 
one who prays is praying for the needs of others, and stands between 
God and those for whom he is praying (Rom. 1:7b, 9f.; 8:15f.). 

Paul has a unique kind of prayer which is stated with a wish. He 
expresses a desire that God would take some action regarding the 
person mentioned in the wish. ‘‘May the God of hope fill you with all 
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joy and peace in believing, so that by the power of the Holy Spirit you 
may abound in hope” (Rom. 15:13; cf. also 15:5f.; 1 Thess. 3:11ff.; 
5:23t.< 2 Thess: 2:16£.; $:5,.16): 

Also significant are the prayer reports. These are at the beginning 
of most of his letters. Paul assures his readers that he is continually 
thankful for them and that he is in constant intercession for them. He 
usually shares some of the contents of his prayers for them (Rom. 
1:9f.; Phil. 1:4, 9ff.; 1 Thess. 1:2f.; 3:10; 2 Cor. 1:7; Eph. 1:16-23; Col. 
1:3, 9-14; 2 Thess. 1:1ff.). These prayer reports also occur in the body 
of his writings (Rom. 9:3; 1 Cor. 5:3; 2 Cor. 9:14; 13:7, 9; Col. 1:29-2:38, 
5 442) 

There are at least ten kinds of prayers in Paul’s writings. They are 
listed below for your study. Not all of the passages are listed under 
each heading, only a fair representation. 


1) Doxology, using doxazo, glory: Romans 1:21, 23; 1 Corinthians 
6:20; 10:31; Galatians 1:5 


2) Praise, using exomologeomai, confess, and epainos, praise: 
Romans 14:11; Ephesians 1:6, 12; Philippians 2:11 


3) Blessing, using eulogeomai, bless: Romans 1:25; 1 Corinthians 
14:16; 2 Corinthians 1:3ff. 


4) Worship, using proskyneo, worship: 1 Corinthians 14:25 


5) Hymns, community singing, psalms, etc., using psalmos, hymn, 
psalm; psallo, sing; hymnos, hymn, song; ode, song: 1 Corinthians 
15:26; Ephesians 5:19; Colossians 3:16 


6) Thanksgiving, using eucharistia, thankfulness, gratitude; 
eucharistos, thankful; eucharisteo, give thanks: Romans 1:8ff.; 1 
Corinthians 1:4ff.; Ephesians 1:15ff. 


7) Boasting in Christ, using kauchaomai, boast: Romans 5:2f.; 2 Cor- 
inthians 1:12ff. 
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8) Petition for self, using deomai, ask, request, beg; proseuchomai, 
pray: Romans 1:10; 7:24; 1 Corinthians 14:13; 1 Thessalonians 
3:10 


9) Intercessory prayer for others, including blessings and curses, 

using huperentunchano, intercede: Romans 1:7b; 8:15f.; 1 Cor- 
inthians 1:3, 8; Ephesians 1:2, 16-23; Philippians 4:6f.; Philemon 3, 
4,6 


10) General prayer which is not specified: 1 Corinthians 11:4f., 13; 
14:14f., 28; Romans 10:12ff.; 1 Corinthians 1:2; 2 Corinthians 1:23 
(Brown 1976, 2:873-875). 


There is certainly more to be said concerning prayer in the New 
Testament, but time and space do not allow further endeavors at this 
point. What has been said should provide us with conclusive 
evidence that prayer is important to God. With the Church of all 
Ages, we need to learn to pray. 
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Section 8: 
The Prayer Of Agreement 


Introduction 


Many of us will have had the following experience. It usually 
begins this way. A person will come to me and ask me to pray in 
agreement with him about a specific request or need in his life. The 
presuppositions he is working with are, first of all, that I would want 
to pray in agreement with him, and second, that if we agree, then the 
proper use of this methodological formula of two in agreement will 
oblige God to act. 

It is apparent that there are people teaching that all we need to do 
is to agree as the Matthew 18 text exhorts us, and whatever we ask, 
we will receive. I do not know all that is taught on the subject, and I 
do not have much exposure to those who hold this kind of theology, so 
I don’t know whether I am stepping on toes or not. My intention is not 
to step on toes, but to teach what I think the Scripture says. 


What Praying In Agreement Is Not 


In order to clarify and understand what praying in agreement is 
not, we must look at two chapters in Matthew’s Gospel and discover 
the context of the verse which is often used to teach this concept. 
Matthew 16:1-28 is the first occurrence of this phrase listed in 
the Synoptics. 


The Demand For A Sign (16:1-12) 


This chapter begins by telling us that opposite sides were coming 
together to oppose Jesus. Historically, the Pharisees and the Sad- 
ducees had nothing to do with each other. The Sadducees rejected 
belief in angels, resurrection from the dead, and all the books of the 
Old Testament which are listed after Deuteronomy, while the 
Pharisees embraced what the Sadducees rejected. 
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Verse 3b shows us that this group’s perception only applied to 
understanding physical truth, (i.e., the weather forecast) but not 
spiritual truth, (i.e., the signs of the times). The phrase signs of the 
times in this verse means the person of Jesus active in their midst in 
his words and works. 

The sign of Jonah in verse 4 is surely a reference to the resurrec- 
tion of Jesus! Here, bread is used as a teaching point. Jesus 
specifically warns his disciples to avoid the mentality of the 
religious leaders. 


The Confession Of Peter (16:13-20) 


Now we come to the confession of Peter in 16:13-20. The Pharisees 
said that Jesus was the devil (9:34; 12:24). The demons said he was 
the Son of God (8:29). Herod thought he was a reincarnation of John 
the Baptist (14:2). The crowds thought of him as Elijah, Jeremiah, or 
one of the prophets (16:14). 

Jesus wanted to know what the disciples thought. When asked, 
Peter responds that he knows (16:16). ““You are the Messiah.” Jesus 
tells him that he has discerned this supernaturally. 

There are two ways of understanding the phrase on this rock 
(v. 18): 1) The rock is the supernatural revelation given to Peter. 2) 
The rock is Peter, (i.e., the disciple Peter becomes the foundation 
stone of the community). In favor of interpreting the word-play be- 
tween Peter and rock as a personal reference, is the rabbinic saying 
about Abraham. “‘When the holy one wanted to create the world, he 
passed over the generations of Enoch and the flood; but when he saw 
Abraham who was to arise, he said, ‘Behold I have found a rock on 
which I can build and found the world,’ therefore he called Abraham 
rock as it is written (in Isa. 51:1): Look to the rock from which you 
were hewn.” A similar metaphor is used as applied to James and 
Peter at Galatians 2:9. 

In verse 19 we come to the statement which is also found in 
Matthew 18. ‘“‘Whatever you bind on earth . . . whatever you loose on 
earth.” Bondage is the characteristic of those who are under the 
power and rule of Satan. Loosing is freeing those under Satan’s con- 
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trol. Binding means to prohibit/forbid, and loosing means to permit 
freedom. Binding and loosing does not mean that God will ratify in 
this Present Age what the Church speaks. 

There is nothing in the text to support that idea. What binding 
and loosing does mean is that the Church does in this Age what the 
Father has already ratified/determined (cf. John 5:19). It is simply 
watching for what the Father is doing, then binding/forbidding, or 
loosing/permitting, freedom to what he has already bound or loosed. 
The rest of the chapter tells us about the foretelling of the death, 
resurrection and second coming of Jesus (16:21-28). 


Church Discipline (Matt. 18:15-20) 


The kindness and mercy of God does not mean that a person who 
is in error is allowed to continue to do as he likes. A person in this con- 
dition must be guided and directed and, if necessary, disciplined 
back into right relationship with God. 

Discipline given by the Church is always to be given in love, not in 
self-righteous condemnation. It is to be administered with a desire 
for reconciliation and never vengeance. 

There are two sayings of Jesus which are governed by the context 
of discipline. The first has to do with bind and loose (v. 18). Remem- 
ber that bind means to forbid, while loose means to permit. In this 
passage binding and loosing means that the Church is doing what the 
Father has already ratified. That is to say that if a person whose habit 
of life is causing destruction to the church, and if he will not repent, 
then the church binds or forbids that individual any more fellowship. 
If a person repents, then the church looses or permits continued 
fellowship with that brother or sister. 

The second saying is in verses 19 and 20. These verses may echo or 
simply say the same thing as the former verse, with these added 
dimensions: 1) That what the Church prays with reference to her dis- 
ciplinary decisions will be ratified by God. 2) That Jesus is present in 
his Body in these matters. Remember, it is important to note that 
this verse is found only here and not in any other context. 

This is the last part of Jesus’ teaching on greatness (v. 1). The 
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great ones are those, who, as the Body of Christ, can discipline when 
needed, realizing that they will be binding and loosing, or forbidding 
and permitting fellowship, based on repentance. They have their 
prayers answered regarding the discipline at hand, knowing that 
Jesus is there in the midst of his Body. 


What Praying in Agreement Is 


We have authority given to us by Jesus to work out the plan and 
purpose of God in the world today. Because authority is placed on us, 
whatever we agree with is likely to happen. If you agree with God 
regarding something, what you agree about is very likely to happen. 
If you agree with the god of this world, that also will most likely hap- 
pen. The best way to find out whom you are agreeing with is to run 
your tape. These tapes are made up of the thoughts that you are bom- 
barded with all day. They are pre-programmed. They are either pre- 
programmed by God, or by the god of this world. Your thoughts are 
not your own; they are either prompted by God or the devil. 

To further develop this idea of agreement, there are two areas that 
I would like to touch on. The first is Romans 12 where Paul is dealing 
with this issue: Do we live connected with God and one another? His 
answer is that we connect ourselves with God and one another by 
offering ourselves up in the light of God’s mercy to him and to one 
another. We become otherly. On the other hand, there is a conform- 
ing to the world. The world is pre-programmed by the enemy of God. 
The enemy has pre-programmed us to certain kinds of things, (i.e., 
materialism). Another way of pre-programming us is by a constant 
running of the enemy’s tape which continually condemns us. If we 
agree with that tape, we will live out our life according to it. 

We need to learn to identify whom we are agreeing with. If we 
agree with the tape of the enemy, then there will be an outward work- 
ing of that with which we have agreed, and we will live a life which is 
condemned. Here we have two or more agreeing: the programming of 
the devil and us. 

On the other hand, God has another way of looking at things. He 
thinks of you as a completely different kind of an individual. He has 
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sent his own Son to bring you back to himself, to make you his. He 
likes you. If you want to agree with someone about something, why 
don’t you agree with God about who he says you are? This is what I 
would designate as internal agreement. 

A second kind of agreement is what I would call external.In Acts 
4:23ff. we find a corporate external outworking of agreement. Prayer 
life is directly related to how we are walking with God. They raised 
their voices together to God. We have covered these ideas previously. 
So let me summarize. They responded as a corporate group and 
prayed in agreement. They were outraged by what had happened to 
Peter and John. Their first response was to pray: a cacophony of 
prayer, (i.e., harsh or discordant sound, harshness in the sound of 
words or phrases), and a harmonized prayer, one of spirit, desire; a 
prayer that God would rule in this present circumstance (v. 32). All 
believers were one in heart and mind (cf. Acts 2:1). If one is going to 
learn to pray in agreement, one has to learn to be in one heart 
and one mind. 


Summary 


Learning to pray in agreement, based on Matthew 18, is not some 
kind of methodological activity, which by saying it, you have accom- 
plished it. 

Praying in agreement starts with you and me being close in 
Christ. Our agreement is something more than what we mouth. It 
has to do with our heart’s attitude. Do we love Jesus and one 
another? 

Jesus thinks a lot more kindly of you than you do of yourself. You 
are not what you think you are. God has bought you through Jesus, so 
you need to agree with God about how he sees you. If you learn to 
agree with him, your behavior will change. You will begin operating 
in a way which shows correspondence with what Jesus says. 

Agreement will have its recompense. If we are indeed in agree- 
ment, we will pray in one accord. We will pray with the Acts 4 
dynamic. 

Learning to pray in agreement is learning to pray in God’s will. If 
our minds are transformed, we will discover the perfect will of God 
(Rom. 12:2). 
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Section 9: 
The Prayer Of Agreement: Binding Satan 
Part One 


Introduction 


Binding Satan is a biblical metaphor or figure of speech which 
has a meaning in Scripture different from its conventional use in the 
Church today. The Church has become so flat spiritually and 
experientially that it has confused the use of titles with the realities 
those titles are supposed to describe. 

The act of binding Satan must be done as well as said, (i.e., “I 
bind you’’) — by the words and works of Jesus. A teacher cannot say, 
“T teach you, congregation,” and then sit down with his task accom- 
plished. Neither can a prophet do the same by saying, “I prophesy to 
you,” then say nothing. To say, “I iron you, shirt,’’ without the cor- 
responding act of ironing accomplishes nothing. Satan is bound 
today the same way he was in the NT: through the words and works 
of Jesus. 

We know this because Jesus worked this way, (i.e., Capernaum 
demoniac — Mark 1:21-28; Leper — Mark 1:40-45; Power over 
nature — Mark 4:35-41; Power over death — Mark 5:35-43.) The 
Great Commission teaches that the words and works of Jesus is the 
ministry we are to be involved in. 

Scripturally, we do not bind Satan by saying, “I bind you, 
Satan.”’ We cannot use Matthew 16 and 18 to support this idea. 
There is no model in Scripture of anyone saying to the devil, “I bind 
you.” Even Jesus talked of binding the strong man in a parabolic way 
— Mark 3:23-30. The strong man is bound (deo —to bind —a 
metaphorical term indicating a curbing of the power of Satan), so his 
house (Satan’s kingdom) may be plundered. Satan’s power is 
curbed, but he was not rendered completely powerless (Matt. 16:23; 
Mark 8:33; Luke 22:3; Ladd 1974, 66). 

Jesus sent out the Seventy-two to carry out his ministry. Upon 
returning, they reported the success of the ministry. Jesus replied: “‘I 
saw Satan fall like lightning from heaven. I have given you all 
authority . . . to overcome all the power of the enemy” (Luke 10:18). 
Moreover, most of us will never deal with Satan directly, but with 
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individual spirits or demons sent by Satan and beneath him in the 
kingdom of darkness. 

There are two places where Jesus appears to be speaking to 
Satan. 1) Mark 8:33, after Peter’s confession of Christ which was 
revealed to him by a word of knowledge, (i.e., a gracelet of the Spirit) 
Peter’s words to Jesus are seen as satanic in origin. He speaks at one 
time when inspired by the Spirit, while only a few moments later he 
speaks as inspired by Satan! 2) In Mark’s account, we are informed 
that Jesus rebuked Peter (8:33). This is the same word that Jesus had 
used in silencing demonic activity elsewhere in Mark. Jesus saw the 
source of Peter’s words and spoke against it. In a moment, without 
warning, Peter had been invaded by Satan and spoke demonic wis- 
dom (cf. James 3:15). The extent of the invasion we are not told, 
however, comparison may serve to illustrate the extent. It may be 
said that the way the Spirit came to Peter and spoke through him, is 
the same way in which Satan came to Peter. 


Spiritual Warfare Fought On Two Planes 


The first is spiritual. An example would be Elisha and his servant 
seeing into the spirit realm (2 Kings 6:8-23, esp. vv. 15-17ff.). When 
God gives visions through our times of prayer of what he is doing in 
the spirit realm, they are phenomenological, not ontological, in 
nature. In other words, God gives us pictures that make sense to us 
from our own limited field of experiences. 

Phenomenological means from the subjective vantage point by 
an individual observer, or group of observers. This is the way in which 
the viewer perceives things to be. When a person is outside and views 
the landscape, the world appears to be flat with a dome over it. This 
is phenomenological. By ontological, we mean the way things 
actually are in themselves. The world is not flat, it is a sphere. 

God gives us phenomenological visions because we do not see 
things, nor can we yet understand things, from God’s infinite objec- 
tive viewpoint. Our limited experience would not give us the means 
to interpret or make sense of it. This also means, however, that we 
can not make doctrines out of the visualizations God gives us in the 
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experiences of doing warfare. 

Some illustrations of this are recorded as dreams and visions in 
the NT, (i.e., Joseph concerning Mary and Egypt; Zechariah con- 
cerning John the Baptist; Peter and the unclean animals) direction, 
instruction, insight and understanding. Some other illustrations are 
Daniel 10:13; Isaiah 24:21; Revelation 12:4-12. 

The second plain is natural. It is the arena in which we live. We 
have been given weapons with which to fight against the enemy. 


Our Weapons 


There are six main pieces of soldier’s equipment which Paul gives 
us in Ephesians 6:10ff. 

The Belt Of Truth (v. 14): The belt was used by the Roman 
soldier to tuck up his tunic. It ensured him that he could fight unim- 
peded by a flowing garment. Another use for the belt was to hold his 
weapons, both his large and his small sword. Paul says the Christian 
soldier’s belt is truth. I think he means that which is truthful and 
honest as compared to deceitfulness, hypocrisy, and phoniness. 

The Breastplate of Righteousness (v. 14): The breastplate, con- 
trary to some exposition, covered both the front and back of the 
soldier. It was a major piece of equipment which protected his vital 
organs. In light of 4:2 and 5:9 where righteousness is used and clearly 
means righteousness of character and conduct, I believe it warrants 
the same meaning at 6:4. Paul intends for the Christian soldier to 
understand that his righteous character and conduct is that which 
protects his most vital parts. Simply, a Christian is most vulnerable 
to Satan where there is sin in his life. When we are righteous, which is 
a day-by-day walk, Satan has no place to stab us. Otherwise, he sim- 
ply looks for big chinks in our armor — pathways — and at that 
point he invades. 

The Boots (v. 15): Here Paul has in mind the boot made for the 
Roman soldier which was leather, with the toes free, and had heavy, 
studded soles. They were tied to his ankles and shins with ornamen- 
tal straps. These boots equipped him for long marches and gave him 
a solid stance. The point Paul is making is that the gospel of peace, 
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which we have, gives us a solid firmness on which to stand. Remem- 


ber, the enemy’s number one deception is to cause fear. For the Chris- 
tian soldier, the Good News is that he can have a firm, sure 
peace. 

The Shield of Faith (v. 16): The shield which Paul is picturing 
here is the larger of the two shields which the Roman soldier used. It 
normally measured 4 % feet high by 2 % feet wide. It was a small 
door, consisting of two layers of wood glued together and covered 
with leather. The soldier could plant the shield and squat behind it. 
A part of war in those days was to use incendiary missiles (flaming 
arrows) which were dipped in pitch, then lit and fired. The shield 
would catch these darts and extinguish them. Our shield is faith, a 
belief in God’s ability to protect us. When Jesus and Satan were in 
the wilderness, one of the attacks which Satan hurled at Jesus was 
that he place himself in a position where only divine help could save 
him from death. Jesus’ resolve was that he needed no outward sign to 
make him believe that God would protect him. When Satan throws 
all his fiery darts, (i.e., unsought thoughts, desires to disobey, 
rebellion, lust, fear, etc.) we can hide behind our knowing that God 
will protect us. 

The Helmet of Salvation (v. 17): This piece of equipment was 
usually made of a tough metal-like bronze or iron. It often had a 
hinged visor which added frontal protection. Nothing short of an ax 
could pierce the helmet. The Christian’s helmet is salvation. What 
does salvation mean in this text? The word is used only four times in 
the New Testament. Luke uses it three times (Luke 2:30; 3:6; Acts 
28:28). In all of these cases, salvation signifies the means of 
deliverance. In the Luke passages it points to the person who was 
mediating the salvation as well as the salvation itself. In Acts 28:28 it 
is a message one listens to. What does it mean here? With its usage in 
Luke, and Paul’s association with Luke, it appears that the same 
meaning could be warranted here. To take the helmet of salvation 
means to accept both the deliverer and the deliverance he has 
provided. 

The Sword of the Spirit which is the word of God (v. 17): This 
piece of armor is the only one which can be used for attack as well as 
defense. The word for sword is machaira, which was a small twelve- 


TEAGH {US 9TFO" SPRAY 


to-fourteen inch knife-like instrument whose tip was pin-point sharp 
and the blade could cut in any direction. This small sword was used 
in close personal encounter. The Roman soldier would look for chinks 
in his opponent’s armor and at that point plunge in his little sword. 
We are informed that this little sword is the word of God. There are 
two words from Greek which are translated word. The word here is 
rhema and it is used seven times in the New Testament. Four of those 
times it is used with the word God. In all four of these Scriptures, it is 
a word of God, although translated the word of God in most trans- 
lations. At Luke 3:2 it appears to be a message from God which John 
then went out and preached (see v. 3). Hebrews 11:3 is specifically 
clear that the author means an utterance by which God summoned 
into existence that which had not existed before (see Gen. 1:3). It 
seems best, then, to take Ephesians 6:17 to mean a word of God, a 
specific statement given by the Spirit to assist us in defending our- 
selves against the enemy, as well as assaulting him during battle. 
This spoken word may be a specific Scripture, or the opposite may be 
valid, (i.e., not a specific written Scripture) but an impression from 
God. 

Pray in the Spirit (v. 18): The phrase in the Spirit in early Chris- 
tian literature frequently means in the control of the Spirit (Matt. 
22:43; Mark 12:36; Luke 2:27, 4:1; Acts 19:21; Rom. 8:9; 1 Cor. 12:3). 
With reference to prayer, it indicated’ Charismatic prayer in which 
words are given by the Spirit. Prayer in the Spirit includes, but is not 
limited to, prayer in tongues. Although not given as a specific 
weapon, I believe this is an essential piece of our armament. 
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Section 10: 
The Prayer Of Agreement: Binding Satan 
Part Two 


Introduction 


We have introduced the idea that Binding Satan is a biblical 
metaphor or figure of speech which has a meaning in Scripture dif- 
ferent from its conventional use in the Church today. 

We suggested that Spiritual Warfare is fought on two planes: 1) 
The Spiritual One (i.e., by angels or cosmic warfare), and 2) The 
Natural One (i.e., by men and women in the human realm, preach- 
ing, praying, etc.) We looked together at Our Weapons, (i.e., the six 
main pieces of the soldier’s equipment which Paul gives us in 
Ephesians 6:10ff.) We continue by looking at Our Warfare. 


Our Warfare 


The Christian lives with the tension of Spiritual Warfare in and 
around his life. The subject of binding Satan is certainly a part of an 
ongoing dialog. The following thoughts are to challenge you to think 
about how we interact with Satan in our prayer life. 


Pulling Down Strongholds: 2 Corinthians 10:1-6 

The substance of this passage is centered around the background 
that Paul is speaking to a group of people who held a high regard for 
philosophy and wisdom. 


I beg you that whenI come I may not have to be as bold as 
I expect to be toward some people who think that we live by 
the standards of this world. For though we live in the world, 
we do not wage war as the world does. The weapons we fight 
with are not the weapons of the world. On the contrary, they 
have divine power to demolish strongholds. We demolish 
arguments and every pretension that sets itself up against 
the knowledge of God and we take captive every thought to 
make it obedient to Christ (10:2-5). 
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... standards of this world. Here again Paul is talking about liv- 
ing according to the flesh (i.e., living according to the standards of 
this Present Evil Age). Even though we live in this world we do not 
have to wage war according to the flesh. 

The weapons we fight with are not the weapons of the world. On 
the contrary, they have divine power to demolish strongholds. The 
satanic forces against which the soldiers of Jesus contend are not for- 
ces of flesh and blood; therefore, to attempt to withstand them with 
weapons of flesh would be stupid. A man who engages in warfare 
must have weapons with which he can fight. Paul does not take us 
into a metaphorical description of the weapons, as he does in other 
places (cf. Eph. 6:10ff.). 

... divine power... This could be translated extremely power- 
ful. The strongholds are defined in the next verses. They are 
strongholds over the mind. 

We demolish arguments and every pretension that sets itself up 
against the knowledge of God... This is the cleverness of human 
wisdom which the Corinthians held in high esteem. It is the human 
wisdom which is so satisfied with itself that it has no need of God. It is 
the high-mindedness which thinks itself superior to God. This is pre- 
cisely a definition of sin (Rom. 12:16). 

...and we take captive every thought to make it obedient to 
Christ. Men’s designs are captured and transferred to a new 
authority; instead of serving others’ interests, they will henceforth be 
obedient only to Christ. Instead of thinking and planning in a self- 
regarding way, man in the New Age will think and plan in obedience 
to Christ. 

There is no hint here of some sort of super-spiritual warfare in 
which we come against Satan and his host in some mystical fight. It 
is rather that one of the enemy’s targets is our mind. If the enemy can 
gain control over our mind, he can rule us. He may not stop us from 
being believers, but he can alter our effectiveness. We are to demolish 
these strongholds which are the thought patterns that the enemy has 
programmed into us, using people, culture, doctrine, experience, 
etc. 
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Elemental Spirits: Colossians 2:8ff. 


Background: The teaching that had grasped the Colossian 
church had an element which caused Paul to respond to them as he 
did. It can be identified as beginning gnostic beliefs, which included 
a complete antithesis between spirit and matter, and led to a separa- 
tion between God and the created universe. 

The effect of this thought system was the weakening of basic 
Christian beliefs such as creation and the incarnation of Jesus. Their 
reasoning was: if God and the material world cannot come into direct 
relation, the world could not have been created by God, and Jesus 
could not have come in the flesh. Any communication carried on be- 
tween God and man had to be done by intermediaries. The inter- 
mediaries were frequently viewed as the lords of the seven planetary 
spheres. The planetary spheres were those in which the planets 
moved (i.e., the Sun, Moon, Mercury, Venus, Mars, Jupiter and 
Saturn). Each was believed to be governed by a lord (archon). These 
archons appear to be identified in Colossians 2:8 as the rudiments or 
elemental powers. This is translated in the NIV as the basic prin- 
ciples of this world. 

Paul’s Instructions: There are four things which Paul teaches in 
regard to these beliefs. 1) Creation: The universe was brought into 
being through Jesus, 2) Higher wisdom: All wisdom is stored up in 
Jesus, 3) Intermediary powers: Against them Christ is set as the full- 
ness of the deity embodied, 4) Homage to elemental powers: It was 
believed that in order to reach God you had to go through these 
powers. Paul affirms that these powers have all been conquered by 
Jesus and can no longer claim the allegiance of men and women. 


See toit that no one takes you captive through hollow and 
deceptive philosophy, which depends on human tradition 
and the basic principles of this world rather than on Christ 
(Col. 2:8). 


...noone... It may be possible that Paul has one particular 
teacher in view. 
... takes you captive... The word captive can be translated 
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rob or kidnap. The believers are in danger of being captured by the 
enemy and carried off into captivity. Paul alerts them not to be such 
easy prey. The ones whom Paul was warning them against were not 
godless or immoral in their lifestyle. This kind of error would have 
easily been detected. On the contrary, their teaching was a blend of 
the highest elements of natural religion which was known. It was 
a philosophy. 

... through hollow and deceptive philosophy... Everything 
which had to do with theories about God, the world and the meaning 
of human life was called philosophy at that time. With all the attrac- 
tiveness this teaching had, it was hollow, full of empty illusions. 

... Which depends on human traditions... The traditions 
might be Jewish or Gentile or both (Jewish: Mark 7:5ff.; Gentile: 1 
Peter 1:18). In both these passages the vanity or emptiness of such 
traditions is stressed. 

... and the basic principles of this world rather than on Christ. 
Two of Paul’s letters use the term which is translated here principles 
of this world. In Galatians 4:3 & 9, Paul tells us that the Galatians 
were properly under the tutelage of these powers until they came to 
Christ. To remain under their control was to continue to live under 
the old regime. One way Paul knew that the Galatians were still giv- 
ing allegiance to the Old Age is stated in 4:10, ““You are observing 
special days and months and seasons and years.” This supports the 
identification of the powers in question with the rulers of the 
planetary sphere. 

To accept this teaching, which was induced by both human tradi- 
tion and principles of this world, was a sign of retrogression and poss- 
ible bondage. While they were in the flesh, (i.e., under the 
domination of this Present Evil Age) they were unable to throw off 
the domination of the powers which controlled the present world- 
order and opposed God. But now, God had sent One into the world to 
conquer these powers and liberate men and women from their 
sway. 
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No Models 


There is no one in Scripture who uses the phrase, “I bind you, 
Satan.” Binding is done by the words and works of Jesus. There are 
places in Scripture where individuals seek to speak with spirits and 
are approached by a spirit. Spiritual beings, (i.e., angels and or fallen 
angels) may have spiritual bodies, (i.e., post-resurrection Jesus). 
They belong to the sphere of heaven. They cannot be properly con- 
ceived in earthly terms. 

Jesus — Luke 4:1-13: The devil appeared to Jesus in some form, 
but we do not know what shape because Scripture is silent. Luke 4:13 
says “‘he left him,” implying presence, but we do not know in what 
form. This could have been phenomenological. This does not mean 
the event did not happen, or happened only in Jesus’ mind. It does 
mean that Jesus as a human perceived it. The vision of Joseph is an 
illustration. Joseph had a vision. The angel really appeared. How 
Joseph perceived him was most likely different than he actually was. 
God accommodated himself to his vantage point in order to com- 
municate. Such may have been the case for Jesus and his meeting 
with Satan. ; 

Samuel — 1 Samuel 28: The witch of Endor. This is a text full of 
mystery. Saul had forbidden the use of such methods for guidance. In 
desperation, however, he resorted to that which he knew was invalid. 
The text does not say that the witch conjured up the dead spirit of 
Samuel. There is no ritual recorded. It appears that Samuel beat the 
woman at her own game by coming up as a prophet of the living God 
before she could conjure up a dead spirit. Her reaction in verse 12 
indicates that she received something different than she had ever 
experienced before. The woman saw something which she described 
to Saul. The clothing worn was that which was usual for a prophet. 
The description convinced Saul and he fell on the ground (v. 14). 
Nowhere in the text do we find that Saul saw something. All we are 
told is that they have a conversation. David Payne in his commen- 
tary on 1 Samuel says, “‘. . . in Old Testament times God provided a 
constant succession of his spokesmen, and it was never necessary for 
him to resuscitate a dead prophet, if he chose to bring Samuel from 
the dead on this one special occasion, that was a sign of his grace, not 
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of his approval of superstitious practices” (Payne 1982, 145). There 
is, then, a possibility that Saul’s call for Samuel by means of 
witchcraft was overruled by God, and the prophet himself was resus- 
citated by God for a brief moment to disclose Saul’s fate to him. 

Balaam — Numbers 22:21-35: There are several ways of inter- 
preting this story. Commentaries are filled with differing views. Two 
seem to be most held. 1) This all happened in a vision which Balaam 
had (i.e., phenomenological). 2) This in reality happened (i.e., 
ontological). There is nothing in the text to support either view as 
conclusive. The text does report that both the donkey and Balaam 
saw the angel of the Lord, and had conversation with him. In what 
form this occurred, the text is silent. In other words, our need to know 
is not followed by God’s need to reveal. Using the second alternative 
above as a way of viewing the text, the angel of the Lord must have 
had some form, because the donkey saw him. However, Balaam did 
not see him at the same time. It was only after Balaam’s eyes were 
opened that he could see into this realm. This sounds like the story of 
Elisha’s servant in 2 Kings 6:8ff. 


Spirits In Bodies 


Genesis 17:1ff., shares the story of God’s visit to Abraham, while 
in Genesis 18:1ff., we are told the story of the three men who visited 
Lot. One of these men was God (cf. 18:22) while the other two were 
angels (cf. 19:1). Their form was recognizable by Abraham (18:1). 
One has the same feel in the story of Jacob and his wrestling match 
(32:22, .Chaven 25): 

When we open the pages of the New Testament we are struck with 
the presence of spirits in and around people, (cf. Mark 1:21-28; etc.) 
Jesus spoke to Satan in his temptation, but it was not in prayer that 
this communication took place. He did not bind Satan by telling him 
so, he bound him by his works. Jesus rebuked the demons with 
authority and choked them off. He did not pray for them to appear. 
They did, however, manifest in the presence of his works. 

In the midst of the arrest of Jesus when Peter had tried to defend 
him with his sword, Jesus says, “Do you think I cannot call on my 
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Father, and he will at once put at my disposal more than twelve 
legions of angels?” Even here at a crucial time, Jesus did not address 
spiritual beings to come to his rescue, but if he had chosen to, would 
have prayed to the Father. 


Instructions From Scripture 


The New Testament personalities who delivered the gospel of the 
Kingdom into the world did so by saying the words of Jesus as well as 
doing the works of Jesus. Peter preached as well as healed. Paul 
preached as well as healed. When Paul would go into a new area, (i.e. 
Galatia, Corinth, Ephesus, etc.) he simply preached the gospel and 
did the works of Jesus. Nowhere is it recorded that he asked the prin- 
cipalities and powers to manifest themselves so he could do battle 
with them and win the city for Jesus. Certainly, if this was a valid 
practice, the author who wrote about principalities and powers could 
have come to the rescue of the Church and would have written some 
instructions regarding how to do this ministry. Surely Luke would 
have recorded some instance of this occurring if it were Paul’s modus 
operandi upon entering a new area to minister. Yet we find nothing 
stated by either author! 

What we do find, however, is the very same action which Jesus 
took when he was here. He bound the strong man by his power and 
then plundered his household. His job was to bind and plunder. Our 
job is to plunder. He has already bound him for us. The way we 
reduce the power of the enemy is by doing the works of Jesus on every 
occasion where we see the Father working. We fight against prin- 
cipalities and powers in the same way Jesus and the Apostles did, by 
doing the works of Jesus. The model is seen from the beginning. Jesus 
did it, he commissioned the Twelve to do it, they did it. He com- 
missioned the Seventy-two to do it, they did it. He has commissioned 
the Church to do it, they did it and we need to continue to do it. 
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Section 11: 
Prayer Of Intercession 
Part One 


Introduction 


Intercession is petitioning the Lord on behalf of someone else. In 
the Old Testament the Hebrew word paga’ originally was defined as 
“to strike upon.” It later came to be associated with the meaning, ‘‘to 
assail anyone with petitions.’”’ When this was done on behalf of 
another, its sense was “‘to intercede.”’ 

The New Testament writers are full of exhortations for us to 
“... pray for each other...” (James 5:16). The writer to the Heb- 
rews asked his readers to “Pray for us. . .” (Heb. 13:18). Jesus tells us 
to “‘... pray for those who persecute you... .”” (Matt. 5:44). The New 
Testament writers must have believed that this avenue of prayer 
could be effective in changing attitudes, conditions, and even the 
lives of others. 

A study of intercession in Scripture will point out several things 
to us about this privilege. 

It is a natural activity. For Christians, interceding should be like 
breathing. It is the natural response to love. When you love someone 
and he has a need, you will naturally intercede for him. 

One can actually be baptized into asense of the plight of those for 
whom he is praying. I believe intercessory prayer can be like putting 
on someone else’s skin. You often experience their hurts, pains, 
loneliness, sense of guilt, anger, etc. 

It seems to me, if we are to be effective in prayer, we should not 
pray for a mass of unidentified humanity, nor for a multitude of 
general conditions of mankind. We should be praying for specific 
individuals and specific needs. When knowledge of these is not avail- 
able, and we do not know what to pray for, then the Spirit will help us 
to intercede. 

As we saw earlier, Jesus is the perfect example of intercessory 
prayer. He interceded while he was here on earth, and he continues to 
intercede in heaven for his brothers and sisters. My goal is to illus- 
trate from Scripture some of the models of intercessory prayer. In 
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so doing, my hope is that we will be encouraged to put these into 
practice. 


Why Should I Intercede? 


The foremost reason is because Jesus interceded, and continues 
to intercede. He is our model! As I have stated on hundreds of 
occasions, we should be doin’ the stuff. In non-theological terms, 
that means we should be doing what Jesus did. We also need to do 
what he is doing today. First and most importantly, he is praying. We 
tend to confine ourselves to healing, words of knowledge, miracles, 
etc., as doin’ the stuff. If we are honest with ourselves, we must 
include everything that Jesus did, and intercession is one of those 
things. 

Scripture not only exhorts us to intercede, it tells us why we 
should do so. Paul tells us in 1 Timothy, “I urge, then, first of all, that 
requests, prayers, intercession and thanksgiving be made for 
everyone — for kings and all those in authority, that we may live 
peaceful and quiet lives in all godliness and holiness” (1 Tim. 2:1-2). 
There are four words which Paul groups together. While they overlap 
in meaning, there is a certain progression in intensity. The third 
word, intercession, had become a semi-technical term for gaining 
entrance to the presence of a king in order to submit a petition. How 
appropriate this term is for believers who, by the Holy Spirit have 
access to the King of Kings and Lord of Lords! Thanksgiving may be 
included to remind us that gratitude for blessings received is the 
proper setting for new requests. 

As we will explain when we talk about petition, God does not need 
to be informed or persuaded, nor does he have to wait until we have 
achieved a righteous place, in order to give us his good gifts. When we 
petition, we open the door and give God access to meet our needs. 
When we intercede, we open the door and give God access to meet the 
needs of others. The following are some illustrations of intercessory 
prayer. 
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Abraham Intercedes For Sodom And Gomorrah 
(Gen. 18:16-33) 


The initiative for the intercession appears to come from God. He 
brought the subject into the open with the question of verse 17, 
“Shall I hide from Abraham what I am about to do?” His considera- 
tion of Abraham was because of covenant with him. Verse 19 tells us 
in the phrase, “... Ihave chosen him... ,”’ that God and Abraham 
were friends. This phrase can be translated, “I have made him my 
friend,’’— and friends talk about situations which will affect one 
of them. 

When Abraham heard what God was considering, he thought 
that God surely would do that which was just (v. 25). It is easy to say 
that this prayer comes close to haggling, but the word exploring 
might suggest a more proper understanding. 

We must note that Abraham was intent on having the whole city 
saved, not only his nephew Lot and family. His intercession certainly 
went beyond any personal concern for his family. 

What can we learn from Abraham’s intercession? 1) Having a 
relationship with God in which he can call you “friend” brings 
dividends. 2) Successful intercession can include persistence. 3) It is 
useful to have a reasonable understanding of God’s character. 4) The 
duration of intercession is determined by God (cf. v. 17, God initiated 
the beginning. Also, v. 33 tells us that when God was finished — not 
Abraham — God left). 5) When interceding, we should focus on one 
area at a time. 


Moses Intercedes For Israel (Ex. 32:11-14, 31-32) 


This is one of the most stirring intercessory prayers in Scripture. 
God has decided to judge these people because they have broken his 
covenant and deserve the curses of the covenant. Moses bases his 
prayer on four reasons why God should not pursue his course of 
action. 

God implies in verse 7 that these people belong to Moses. He tells 
Moses to, ‘““Go down, because your people, whom you brought up out 


TEACHSUSS TO SPRAY 


of Egypt, have become corrupt.” When Moses begins to intercede, 
verse 11 records Moses reminding God that these were his people. 
“‘’.. why should your anger burn against your people, whom you 
brought out of Egypt with great power and a mighty hand?” 

God had redeemed Israel with ‘“‘great power and a mighty hand.” 
In short, it had cost God something to deliver them. He would be 
mocked by the Egyptians if he turned and killed his children in the 
desert (v. 12). He had promised the forefathers that he would give 
them descendants and a land (v. 13). 

The result of this time of intercession: Yahweh relented and did 
not bring on his people the disaster he had threatened(NIV). The 
RSV translates the verse with the word repented. Not infrequently in 
the Old Testament God is said to repent (cf. Jer. 18:5-11). The bases 
of God’s repenting are: 1) Intercession, as seen in this passage and in 
Amos 7:1-6. 2) The repentance of the people (Jer. 18:3ff.). 3) The 
compassion of God’s nature (Judg. 2:18; 2 Sam. 24:25). 

We must understand that the Hebrew belief that God could 
repent was based on their view and understanding of God. Their con- 
ception of God was not static, as is often the view in the Western 
world. But rather, they conceived God as a dynamic and living per- 
son in vital relationship with them. He was able to respond to 
their needs. 

The story continues as Moses went down the mountain and 
returned to camp. The sight he saw was not a pretty one! He saw 
their sin and pointed it out to them (v. 29). 

The next day he went back to God to intercede again. He sought 
to lay hold of God’s mercy on behalf of his children. In similar cir- 
cumstances, we may have acted the same way Moses did, condemn- 
ing people for their sin. But would we have prayed like Moses, asking 
God to forgive their sin, and if God could not, then request that God 
“«.. blot me out of the book you have written.” God forgave them, 
but he still punished them (v. 35). We not only need forgiveness from 
our sin, we need forgiveness from the consequences of our sin. 

What instruction does this story give us concerning intercessory 
prayer? 1) It teaches us that we can remind God of the reasons that he 
should show his mercy. 2) It teaches us that intercessory prayer does 
open the avenue for God to move on behalf of others. 3) It teaches us 
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that intercessory prayer can cause us to desire to place ourselves in a 
position to receive the punishment which the one for whom we are 
interceding deserves. 


Samuel Intercedes For Saul (1 Sam. 15:11) 


This one little sentence can easily be passed over, but I have 
chosen it to share some of the pathos that can be involved in inter- 
cessory prayer. 

Samuel had relayed a message from the Lord to Saul (15:1), and 
Saul decided not to obey (15:7-9). God’s word came to Samuel again 
that Saul’s action had grieved him. He was sorry he had made Saul 
king (15:11). 

Verse 11 then tells us, ‘““Samuel was troubled, and he cried out to 
the Lord all that night.” It is my opinion that Samuel prayed for Saul 
all night long with some agony involved. If he were praying for Saul in 
a positive sense — the text is silent — then the answer to his petition 
was ‘“‘No,”’ as verses 16 through 19 declare. 

Crying, agony and other emotive responses can and do happen 
when one is interceding in prayer. They should not be sought or 
shunned. They simply should be allowed to occur as God deems 
necessary. 
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Section 12: 
Prayer Of Intercession 
Part Two 


Daniel Intercedes For Israel (Dan. 10:1-11:1) 


Daniel receives a message from God which is trustworthy and 
immovable. It was a word which contained a message concerning a 
great conflict between the angelic host which is alluded to later in 
chapter 10. In Hebrew, the word translated message may sometimes 
be translated burden. When God speaks a word to one of his servants, 
there is a heavy burden placed upon the servant to understand the 
word, as well as put it into action. The poetic verse of Jeremiah 20:9 
tells that the word of God is like a burning fire shut up inside of him, 
and a word that he can not hold, but must act upon. It is not a light 
thing to receive God’s word. Often it will cause anguish of heart, a 
wrestling of one’s spirit, that can only be resolved when the matter is 
understood and acted upon. Thus the words, ‘‘Its message was true 
and it concerned a great war,” can possibly be interpreted in both of 
the ways described above, (i.e., an inner conflict which can be 
understood in the light of a greater cosmic conflict). 

The supernatural aspect of this story can not be overlooked. Ver- 
ses 4-6 have the ring of Revelation 1, while there are various emotions 
described. The men who were with Daniel (v. 7), were frightened. 
Daniel swooned (v. 9). In verse 10 we are told that Daniel’s response 
to the angelic touch was that he trembled. The word means to cause 
to reel back and forth. 

The key to earthly victory can only be found in heavenly events. 
The idea of beings which are over nations is recorded in the intertes- 
tamental books, and may have as its origin the notion found in 
Deuteronomy 32:8 which says: 


When the Most High gave the nations their inheritance 
when he divided all mankind, he set up boundaries for the 
peoples according to the number of the sons of Israel. 


Several other texts (see footnote c at bottom of NIV text), have sons 
of God, instead of sons of Israel. The term sons of God in the Old Tes- 


FRACH RUS = 0 tion 


tament often means angelic beings. If this rendering is true, it 
implies that all the nations of the earth are given over into the control 
of angelic powers, but Israel was reserved for God alone. 

Daniel prayed and fasted for three weeks, and during that three- 
week period, the answer to his prayer was detained by the prince of 
the Persian kingdom (v. 13). In light of the above, this was an angelic 
being. This confirms what the Old Testament as a whole seems to 
make clear, (i.e., that nations and peoples are God’s concern.) The 
Book of Daniel goes further, and says that the nations and their 
earthly rulers are in the power of forces beyond themselves which are 
often antagonistic to the people of God, and threaten to subvert the 
purposes of God. However we may wish to interpret these forces, the 
truth remains that nations appear to develop their own personalities, 
which may be an extension of the demonic personality which 
govern them. 

The tenor of the story implies that the heavenly hosts in their con- 
flict need the support of earthly intercessors, and the earthly people 
of God in their conflict have the help of the heavenly hosts. 

The most important aspect of this revelation is that the conflicts 
and tensions between earthly powers and the people of God are 
reflected in the heavenly realm, and are also being fought out there. 
More remarkable than that is the fact that Daniel’s most intense 
agony, when he fasted and prayed with great conflict of being, took 
place during the period of a great struggle in heaven between Michael 
and the prince of Persia. Michael won, but the implication is that 
Daniel, in his sensitivity to what was going on in the other realm, was 
caught up into this conflict. He was able to participate in it through 
his prayers. 

It is as if the angelic messenger wanted Daniel to continue pray- 
ing the entire time the heavenly conflict lasted because he had no 
other support (cf. 11:1). 

We can understand from this passage that in the heavenly sphere 
there is some kind of participation in the conflict and trouble on 
earth. On the other hand, in the earthly sphere, especially through 
the intercession of the people of God, there can be participation in 
working out of destiny on a much more cosmic scale than is often 
understood or practiced. 
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The lessons are plain: 1) Intercession on earth is usually accom- 
panied by a cosmic battle. 2) Supernatural phenomena will often 
occur. 3) There is strong implication that you and the angels can 
form a partnership in the ongoing cosmic conflict. An illustration of 
this concept is found in 2 Kings 6 when Elisha’s servant super- 
naturally saw the cosmic conflict. 


Paul Intercedes For Asian Believers (Eph. 1:15-23; 3:14-21) 


Paul shares in 1:3-14 a personal praise to God for the full 
spiritual blessing which his readers have in Christ. In the section we 
are looking at, Paul intercedes for the saints that they may know the 
extent of their full spiritual blessing in Christ. 

There are two marks which characterized the churches to which 
Paul is writing this letter (v. 15). The first was faith in Christ, which 
means faithfulness or loyalty to Christ. The second was love toward 
the saints. 

Paul then shares the intercessory prayer which he continues to 
pray for these churches. We often conclude that the same rule applies 
when we intercede which applies to fasting, that we do not share with 
anyone, and especially not with the one for whom we are interceding, 
that we are in fact praying for him. Paul does not seem to share this 
concern for silence. 

First, he prays that his readers may be given: a spirit of 
wisdom — Wisdom may be defined here as “‘the knowledge which 
sees into the heart of things and which knows them as they really 
are.’ Paul’s desire for these believers is that they would see and know 
things as God sees and knows; and, a spirit of revelation — 
Revelation means ‘to uncover.” So Paul intercedes for these 
believers that they may have uncovered for them the things which 
God wishes to reveal. Paul’s intercession for these gifts from God is 
“« _. so that you may know him better.” This means a full knowledge 
of God as compared with one’s first awareness or superficial 


acquaintance. 
Second, he prays for his readers that “‘. . . the eyes of your heart 
may be enlightened... .” To be enlightened in the ancient world 
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meant to be in the process of understanding. He continued to pray, 
“.. that you may know...” (RSV). 

What is the hope to which he has called you. . . , (RSV) (i.e., this 
is the work of the Father). The explanation of this is given to us in 
Paul’s praise in 1:3-6. What are the riches of his glorious inheritance 
in the saints.... (RSV) (i.e., this is the work of the Son). The 
explanation of this is given in 1:7-10. What is the immeasurable 
greatness of his power in us who believe. ... (RSV) (i.e., this is the 
work of the Spirit). The explanation of this is given in 1:11-14. Paul 
uses three strong words here in relationship to the work of the Spirit. 
They are power, which is in us, working of his great might. 

Why is Paul using such strong words? Because he is thinking of 
the one supreme occasion when the power of God was exerted. This 
was “*.. . accomplished in Christ when he raised him from the dead 
and made him sit at his right hand in the heavenly places... .” 

What can we learn about intercession from this illustration? 1) 
Communication with those for whom we are interceding may be of 
benefit to them. 2) Intercession can be for spiritual blessings. 3) Paul 
is an example of intercession. The beginning of most of his letters (see 
references below), as well as the close of them, demonstrates his bias 
in this direction. Granted, these prayers were part of the form of let- 
ter writing of the day, but they nevertheless constitute genuine 
prayers of intercession by Paul. 

Other prayers of intercession: Numbers 11:10-15; 14:13-19; 
Deuteronomy 9:18-21; 2 Samuel 12:15-23; 2 Kings 4:33; Ezra 9:5-15; 
Nehemiah 1:4-11; Psalm 25:22; 28:9; Jeremiah 14:7-9, 19-22; Ezekiel 
9:8; 11:13; Daniel 2:17-18; 9:3-19; Joel 2:17; Mark 7:31-35; Luke 
22:32; John 14:16; 17:6-26; Acts 7:60; 8:15-17; 13:3; 14:22-23; 
Romans 1:9-10; 10:1; 15:30-32; 2 Corinthians 1:11; Ephesians 6:19- 
20; Philippians 1:3; Colossians 1:3-4, 9-14; 4:12; 2 Thessalonians 
1:11-12; 1 Timothy 2:1-8; 2 Timothy 1:3; Philemon 4-6 


What Do We Know That Will Help Us In Intercession? 


1) Intercession is initiated and terminated by God. 
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2) Intercession should be focused on one area at a time. 


3) Intercession may call us to place ourselves in a position to receive 
what another deserves. 


4) Intercession may occur with emotive responses, (i.e., crying, 
agony, or no feelings at all). 


5) Intercession on earth is usually accompanied by a cosmic 
battle. 


6) Intercession may be accompanied by supernatural phenomena. 
7) Intercession can be for spiritual as well as physical blessings. 


8) Intercession for others can be communicated to them for their 
benefit. 


9) Intercession can often occur in tongues as the Spirit intercedes 
through us. 
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Section 13: 
Prayer Of Petition 
Part One 


Introduction 


When we come to the subject of prayer of petition, we come with 
certain presuppositions which are common to all of us. Prayer of peti- 
tion deals with the underlying issue of asking. Petition is asking for 
personal benefits, (i.e., things that will bless us). Intercession is ask- 
ing for blessings and benefits for others, while petition is asking for 
blessings and benefits for ourselves. 

The first presupposition we have when we approach the 
subject — prayer of petition — is: 

Most, if not all of us, have the assumption that prayer which asks 
for things, in comparison to prayer which does not ask for things, is 
an inferior kind of prayer. We believe that prayer that doesn’t ask for 
things is better than prayer that does. If you ask for things, it is not 
nearly as spiritual, as mature, or as easily received by God. I some- 
times get the picture of God holding his ears. The bottom line is that 
we believe that prayer which asks for things is inferior to prayer that 
doesn’t. In the category of prayer that asks for things, there are two 
sub-categories: 

Prayer which asks for physical things: a new car, a new job, anew 
dining room set, is much less acceptable than prayer for spiritual 
things, (i.e., praying for someone to be saved, blessed, matured, 
etc.). Good things, Godly or spiritual things, belong to God, while 
physical or material things belong to the devil. 

There is nothing in Scripture which teaches that it is wrong to 
have things. What is seen to be wrong is when the things have you. 
We conclude that spiritual prayers which ask for spiritual things are 
responded to much faster than prayers which ask for material 
things. 

The second presupposition many of us operate with is that prayer 
which seeks to influence God has an acceptable and non-accept- 
able range. 

An acceptable prayer to God would be, “Lord, please give me a 
new job, but nevertheless, not my will but yours be done.” “Your will 
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same to you.” This prayer is okay because God wants us to prepare, 
and furthermore, we have asked compliantly. 

An unacceptable kind of prayer is one which we feel is prayed 
with wrong motivations. Therefore, the prayer, ‘‘Your will be done,” 
is always acceptable, while a prayer which says, ““My will be done,” is 
never acceptable. “My will be done,” is not acceptable because of our 
own thoughts about who we are. We do not yet see ourselves as God 
sees us in Christ. Therefore, we think of our wills as being corrupt and 
evil, etc. 

The presuppositions then are two: 1) Of the two kinds of prayer, 
for things and not for things, the prayer which is not for things is more 
acceptable to God than the prayer for things. Furthermore, when 
praying for things there are two sub-categories. Prayer for spiritual 
things is more acceptable than for material things. Prayer for 
spiritual things is acceptable, and prayer for material things is not 
acceptable. 2) Prayer which seeks to influence God has two 
categories. Prayer which says, ‘Your will be done,” is acceptable, 
and the prayer that says, ““My will be done,” is not acceptable. 


Why Should I Ask? 


The question which we will look at here is: Why is petition 
necessary in order to receive the blessings of God? There is surely a 
tension involving the sovereignty of God, and asking the God of the 
universe to do something. This tension is held in Scripture without 
any seeming desire to believe one side as opposed to the other. The 
Greek influence in our Western world has decisively challenged us to 
form opinions, and make a decision when looking at opposites. The 
Hebrew mind-set did not seem to be aware of this need, and simply 
held things in the tension with which they were presented. 

Prayer of petition is not meant to somehow make God our ser- 
vant. The very opposite of this is true: we are his servants. Why is our 
asking a necessity for his giving? We certainly do not believe that we 
need to ask of God so that he can be informed. Prayer of petition is 
not an information bureau which allows heaven to know the con- 
ditions on earth. Matthew tells us that God knows what we have need 
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of even before we ask (Matt. 6:8). He even knows our material needs 
(Matt; 6:32). 

Prayer of petition is not prayer to persuade God to do something 
which he is not already willing and ready to do. God delights in giving 
good gifts to his children. When asking for wisdom, James tells us 
that “God... gives generously to all without finding fault...” 
(James 1:5). We should not picture God as one who is reluctant to 
give us what we are asking for until we persuade him to do so. 

Prayer of petition is not prayer that we must wait to pray until we 
are good enough, or have achieved a certain position before we can 
ask and receive. 

If prayer of petition is not to inform God, to persuade God, or 
prayer which can only be prayed when we have become, then why do 
we have to ask God for anything? The essential issue lies between our 
desire and our receiving. Scripture nowhere directly answers the 
question, but we constantly see the people of God asking him to meet 
their needs. Scripture identifies God as one who wants to give. The 
problem is not on his part; it may be on our part for our lack of desire. 
One of the proverbs in the Sermon on the Mount says, ““Blessed are 
those who hunger and thirst for righteousness, for they will be filled”’ 
(Matt. 5:6). Surely, God wishes all to have righteousness. The text 
says that only those who hunger and thirst will receive. In short, 
those who have a desire, and ask, will receive. 
to wait until we have achieved a righteous place in order to give us 
good gifts. We need to be persuaded that we need them. When we 
petition, then, we open the door and give God access to meet our 
needs. There are several categories of asking in Scripture. Here are 
some of them. 


For An Offspring 


The birth of Samuel — 1 Samuel 1:1-18: There are three main 
characters in this story — Elkanah and his two wives, Peninnah and 
Hannah. The writer sets up the tension in verse 2 where we are told 
that Peninnah had children and Hannah did not. The story is set ina 
time where no king ruled in Israel (Judg. 21:25). Each village had its 
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own “elders” to rule. Elkanah may have been one of these elders. He 
was quite well off, since he was able to maintain two wives; polygamy 
was not very common in Israel, but was perfectly legal. We can see 
from the unhappy situation that developed in this household why 
monogamy became the New Testament and Christian ideal. 

Hannah was very vulnerable because she had no children. This 
was quite a stigma in a society where children provided a status sym- 
bol. On the feast days, Elkanah would give a portion of the meat to 
Peninnah and her children, while giving a double portion to Hannah. 
This may have been his way of trying to make up for her unhappi- 
ness. Peninnah, however, used it as a source of irritation toward Han- 
nah (v. 7). 

Finally, Hannah became hungry and, at a time when she had 
access to the temple at Shiloh she petitioned God for a son. She did 
not simply ask for a child; she asked for a son. Hannah made a vow. 
Often, vows are attempts to buy God’s favor. Hannah’s vow was 
unselfish. She would give away her son to the service of God. ‘‘Uncut 
hair” (v. 11) was a visible symbol to everyone of consecration to God’s 
service. The story concludes by telling us that she conceived and gave 
birth to a son (vv. 19-20). 

What do we learn from this story concerning petition? 1) The cir- 
cumstances produced the need. 2) The need was there for a long time 
(v. 7). Finally, Hannah realized her need and petitioned the Lord 
(vv. 11-16). 3) With this specific petition, she did her part (v. 19) 
while God did his part. 4) She received exactly what she asked for. 
One must realize that at the time of intimacy between Elkanah and 
Hannah, God answered the prayer. The final result happened in the 
due course of time. 

Other possible illustrations of this topic: Genesis 15:2-11 and 
25:21. The latter may fall also into the category of intercession. 


For Healing 
Hezekiah’s illness and recovery — 2 Kings 20:1-11: In the prime 


of his life (cf. Isa. 38:10), Hezekiah received the news from the pro- 
phet that he should prepare himself and his household, for he was to 
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be done,” translated in today’s vernacular means, “‘If it is all the 
die (v. 1). Sickness which leads to death in the very prime of life 
(Hezekiah was approximately forty years of age), appeared to the 
men of the Old Testament as a sign of divine displeasure. 

Try to put yourself in the king’s place upon receiving such news. 
There are many responses one could have. The response that 
Hezekieh chose, according to Scripture, was prayer. In his prayer he 
appealed to God concerning his walk before the Lord in truth and 
with a thoroughly devoted heart, and to his acting in a manner that 
was well-pleasing to God. The text says that he wept bitterly. It could 
be translated that he wept violently. 

This prayer was answered immediately. Isaiah had not gone out 
of the area (v. 4), before God spoke to him and told him to return and 
tell Hezekiah that God had heard his prayer. Isaiah delivered the 
message and then told Hezekiah what to do in the “natural realm” in 
order to be healed. 

Hezekiah asked Isaiah for a sign, and Isaiah gave him a choice. 
Hezekiah took what he felt was the more difficult one. When the sign 
occurred, it demonstrated to Hezekiah in concrete what Isaiah had 
told him. When the shadow went backward, it was a vivid sign of 
extra time being given. 

What do we learn from this story: 1) The circumstances again 
determined the need. 2) The response to understanding the need was 
prayer, with violent weeping. 3) God answered this prayer immedi- 
ately, and Hezekiah recovered (v. 7). 4) Hezekiah also asked for 
assurance concerning the prophet’s words. 

Some other illustrations: Genesis 20:17-18; Numbers 12:13; 1 
Kings 17:17-24; Matthew 8:2-4; 5-13; 9:18-19; 27-31; 15:22-28; 17:14- 
20; Mark 7:31-35; 10:47-52; Luke 7:11-19; John 4:47-50 
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Section 14: 
Prayer Of Petition 
Part Two 


Review 


We have talked about certain presuppositions which are common 
to all of us as they relate to petition. Two of them are: 1) Of the two 
kinds of prayer, for things and not for things, the prayer which is not 
for things is more acceptable to God than the prayer for things. 
Furthermore, when praying for things there are two sub-categories. 
Prayer for spiritual things is more acceptable than for material 
things. Prayer for spiritual things is acceptable, and prayer for 
material things is not acceptable. 2) Prayer which seeks to influence 
God has two categories. Prayer which says, “‘Your will be done,”’ is 
acceptable, and the prayer that says, ““My will be done,” is not 
acceptable. 

We now continue with other illustrations in the category of 
petition. 


For Deliverance And Safety 


Jacob’s prayer for safety — Genesis 32:9-12: Jacob was on his 
way home when this story occurred. While traveling, Scripture 
informs us that the angels of God met him. He called the place where 
they appeared Mahanaim, which means double camp or double host. 
The appearance of the angels here strongly suggests that the host of 
God had joined with Jacob as a safeguard (vv. 1-2). 

This was not the first encounter which Jacob had had with 
angelic beings. Although the first was in a dream (Gen. 28:10-15), it 
surely made an impression on him. It was the word of God which was 
given him in that instance that he will remind God of in the prayer he 
prays, recorded in verses 9-12. The angelic host was a signal of God’s 
help for the approaching conflict with Esau. 

This supernatural event did not seem to phase Jacob in the least. 
He went right on with his plans as if the event had not occurred. He 
sent emissaries with gifts to his brother Esau as a message to find 
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favor in his eyes (vv. 3-5). 

The messengers returned and reported that Esau was approach- 
ing and that he had a small army with him. This incited fear and dis- 
tress in Jacob. He constructed a plan which would at least save half 
of his family and flock. When the plans had been set, “then 
Jacob prayed.” 

We must constantly keep in mind that Scripture simply tells the 
stories about the characters of the Old Testament, as well as the New 
Testament, without adding any gloss. The object is transparency. 
God wants us to be able to see ourselves and our circumstances in 
these stories. 

... Then Jacob prayed. His prayer sheds some light on our sub- 
ject of petition. First, Jacob addressed God by calling him the God of 
his fathers. Then he addressed him with the intensely personal 
Yahweh (32:9a). Second, he reminded God of what he had said in the 
dream (v. 9b, cf. Gen. 28:10-15). Third, he reminded God of the 
feelings he had come to believe about himself (v. 10a). Fourth, he 
reminded God of the blessings he had received (v. 10b). Fifth, he 
petitioned God to save him as well as his family (v. 11). Sixth, he 
reminded God again of his word to him (v. 12). 

What does this story add to our understanding of prayer of peti- 
tion? As in the other two stories, the circumstance produced the 
understanding of need. 

There is a contrast between Jacob’s understanding of God and his 
ability to bring his word into being. (Remember, he had seen the 
fulfillment of God’s word in the life of his own father, Isaac.) He 
reminded God of his word to him, while at the same time reminding 
God of his feelings concerning himself, (i.e., that he was ““unworthy” 
of all God’s kindness). Unworthy does not mean worthless. He 
realized who God was as compared to who he was. 

His petition was brief, “Save me, and my household.” To this 
point, he had been visited by an angelic band, had reminded God of 
his personal word to him, but still he had to become convinced of his 
need. At that point, he petitioned. 

He concluded his prayer by reminding God once again of his pro- 
mise to him. All of this reminding God did not only strengthen his 
will to believe, but surely it reminded him of his utter desperation 
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and need before God. As if all this were not enough, he had still 
another supernatural encounter with God (32:22-30). Finally, he 
found himself face to face with Esau, understanding that his prayer 
for safety had been answered. 

Other possible illustrations are: Exodus 2:23-25; Judges 3: 9, 15; 1 
Samuel 12:10-11; 2 Kings 19:15-19; Psalms 54, 55; Matthew 8:23-27; 
9:30-31; 26:39; Luke 22:24; 2 Corinthians 12:7-10. 


For Success 


Abraham’s servant prays for success — Genesis 24:12-14: How 
many of us find ourselves in an acceptable place to ask God for suc- 
cess in a task we have been given? This was the case of the servant of 
Abraham when sent on an errand to find a wife for Isaac. 

Abraham was growing old and Isaac was yet unmarried. He chose 
his oldest servant and made him swear an oath that the wife of Isaac 
would not come from the Canaanites, but from his own country and 
family (24:1-4). 

He arrived at his destination (v. 10), and in the course of his 
activities began to pray (v. 12). He addressed God with the name 
Yahweh, and specifically asked the Lord to “... give me success 
today and show kindness to my master Abraham... .”’ 

He set a task before God which would allow God to pick the wife, 
and at the same time would allow him to know which girl it would be. 
He had scarcely ended his prayer, when his prayer was granted (v. 
15). After understanding that Rebekah was indeed the answer to his 
prayer, we find this servant bowing down and worshiping God with 
praise on his lips (v. 27). 

I believe we can learn the following things from this brief story. 
First, and foremost, it is all right to ask God to help us succeed. 
Second, success which inflates the natural man, humbles the man of 
God. This servant’s first thought is for God, then his employer, and 
finally for himself. 

In my understanding, this is the only time in Scripture where a 
specific request for success is recorded. I do not mean to imply that 
because it is mentioned only one time, it is less important than the 
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other kinds of petition. Rather, I think that it does provide a model 
for praying for success in our lives. 


For Forgiveness 


David’s prayer for forgiveness — Psalm 51: In this Psalm we find 
the response of David to the word of the prophet Nathan found in 2 
Samuel 11-12. David had sinned by having Uriah killed and by 
seducing Bathsheba. He was confronted with his sin by the prophet 
and, in his cry for forgiveness, prayed a prayer which is a timeless 
example to show us how to ask God for forgiveness. 

The Psalm breaks very easily into four parts. 1) David states in 
verses 1 and 2 that he is guilty and needs forgiveness. 2) In verses 3-5 
he confesses his sin. 3) He prays for cleansing and renewal in verses 6- 
12. 4)He gives thanks in verses 13-19. 

David states his guilt (vv. 1-2). In these two verses David appeals 
to several things. First, he appeals to God’s hesed. This is the word in 
the Old Testament for ‘‘covenant loyalty.’ He has asked God to have 
mercy on him and blot out his transgression. Transgression in Heb- 
rew usually means the “breaking of the covenant.’ Second, he 
appeals to God’s ‘‘mother-love.”” The word in NIV which is trans- 
lated “great compassion,” in its singular form means “womb,” and 
when used in a plural form as here, it simply denotes intensity. It 
expresses the “‘existential” overpowering and compassionate love, 
which only a mother can know for the baby who has come from her 
womb. This is illustrated by Isaiah at 49:14-15: 


But Zion said, “The Lord has forsaken me, the Lord has 
forgotten me.”’ Can a mother forget the baby at her breast 
and have no compassion on the child she has borne? 


In the Old Testament the love of God is shown to be just as much 
the love of the divine Mother as it is of the divine Father. 

Third, David asks God to wash him. The word here is literally 
“tread” or “‘wash by treading.”’ The Hebrew word is a verb of vigor. It 
means to wash clothes with a vigorous action. 
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David’s confession to God (vv. 3-5). There are several parts to 
David’s confession. First, he begins by telling God that he knows that 
he has broken covenant (v. 3). Although he had sinned against 
Bathsheba and Uriah, he states that it is God whom he has sinned 
against (v. 4a), and that God’s judgment was justified. Second, he 
believes that he has always been a sinner (v. 5). 

David’s prayer for renewal (vv. 6-12). In these verses David asked 
for renewal of his being in several different ways. He asked God to 
“... teach wisdom..., ...cleanse and wash..., Create a pure 
heart ..., Restore joy...” 

David’s prayer of thanks (vv. 13-19). David now breaks into 
thanksgiving and praise at the prospect of being renewed. He tells 
God that when he is renewed he will “. . . teach transgressors your 
way..., and that “...my tongue will sing of your righteous- 
ness... .” 

There are several lessons that we can learn here concerning peti- 
tion. First, David was not afraid to state his guilt before God, and call 
out to him for his compassion. Second, he was not afraid to ask God 
for forgiveness. Third, David was overjoyed at the prospect of being 
renewed. He asked God in many different ways to make him new. 
Finally, he gave thanks to God for the renewal which he would 
receive. 

Other possible illustrations of this theme are: 2 Samuel 24:10, 17; 
Judges 10:10; Jonah 3:6-10; Ezra 9:3-14. 

There are several other categories in the Scriptures listed below 
which will help you gain a fuller perspective on the theme of 
petition. 

1) For mercy and provision: Nehemiah 1:4-11; Psalm 4:1; 6:1-7; 
Isaiah 32:2; Matthew 8:28-34 

2) For God’s presence and instruction: Exodus 33:12-18; Judges 
13:8-9; Psalm 25:4-5 

3) For victory: Joshua 7:7-9; 10:12-13; Judges 16:28-30; 2 
Chronicles 14:11; Jeremiah 11:20; 12:1-4; 15:15; 18:18-23; Lamen- 
tations 3:64-66 

4) For wisdom: 1 Samuel 23:10-12; 30:8; 2 Samuel 2:1; 5:19, 23; 1 
Kings 3:6-9; Acts 1:24-25; James 1:5 

5) For boldness: Acts 4:24-31 
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6) For miscellaneous needs: 1 Kings 8:23-53; 1 Thessalonians 
3:10-11 


What Does All Of This Teach Us? 


It teaches us that: 1) We should check out our presuppositions 
and make sure that they are not hindering us from asking. 2) We 
should believe that God wants us to ask so that the door for our recep- 
tion will be open. 3) We should determine which of the categories 
above covers the petitions we are asking, and read them in Scripture 
in order to help change our tape. 4) We should realize that the cir- 
cumstances of life often produce a self-understanding that we really 
do have a need. 5) We should ask specifically for what we want. 6) We 
should allow different emotions to be involved in our times of peti- 
tion, (i.e., weeping, intimacy, fear, etc.). 7) We should acknowledge 
that God does answer the petitions of his children. 

Remember, the Book of James tells us, “... You do not have, 
because you do not ask God” (James 4:2). My encouragement to you 
is to ask and keep on asking. 
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Section 15: 
Prayer And Relationship 


Introduction 


Prayer grows out of an intimate relationship with God the Father. 
If we fail to focus on prayer as the result of a relationship, it is possible 
that it can become a meaningless religious exercise. 

Because intimacy is both the content and context of prayer, we 
need to develop our personal relationship with the Father. 

The prayer of Jesus as recorded in John 17 indicates the 
relationship he had with the Father. As believers we have entered 
into relationship with the Father also. Like any relationship, we have 
to work at helping it grow. 

Prayer begins and ends with relationship. It is not the methodol- 
ogy of prayer which is important. We all too often focus on the “Show 
to” of prayer when we should be focusing on the relationship from 
which prayer emerges. 

In this section I want to talk about the passage which is found in 
the Sermon on the Mount in Matthew. Jesus deals with some 
attitudes which are relevant to relationship and then instructs his 
disciples with what is usually called ‘““The Lord’s Prayer.” 


Acts Of Righteousness — Matthew 6:1 


Jesus instructs us that when we begin doing our “acts of 
righteousness” we should be careful not to do them for man’s 
approval. For such actions there is no reward from the Father. 

This is a powerful statement which none of us obey. The fact is 
that we constantly play out our lives for the blessing and approv- 
al of others. 

Most of us are governed by the impulse to get our reward now. 
There are rewards for “‘acts of righteousness.” One can receive them 
now or later. 
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Avoid Public Play Acting — Matthew 6:8 


Jesus has already instructed his disciples regarding hypocrisy in 
his instructions concerning giving (vv. 2-4). Hypocrite is a favorite 
term of Matthew, he uses it thirteen times in his Gospel. The word is 
derived from the theater and can be defined as playactor. To be a 
hypocrite is to pretend to be someone you are not. It is far easier to 
pose as a righteous man than to be one. 

For the Jew, prayer was a common occurrence. In the morning 
and evening all devout Jews would recite the Shema. The Shema 
consisted of three short passages of Scripture from Deuteronomy 6 
and 11 and Numbers 15. Then on three other occasions, nine in the 
morning, noon, and three in the afternoon, he would go through the 
Kighteen Benedictions called the Shemoneh Esreh. 

According to Jewish custom, if you were in the street during one of 
these times, you were to stop, turn toward the Temple and pray. 
What Jesus was speaking about was the way some Jews would plan 
their day so they would be on the street at these certain times so they 
could be seen praying. They would lift up their hands and put ona 
good show for all to watch. 

They had a horizontal audience. They were praying to be seen 
and heard. By doing so, Jesus says that they had received their 
reward in full. All they got were the accolades of man. 

Religious pharisaism is not dead. This same accusation of hypoc- 
risy could be leveled at many church-goers. It is possible to go to 
church for the same wrongheaded reason which took the Pharisee to 
the synagogue: not to worship God, but to gain a reputation for him- 
self. A question that we often need to ask ourself is, ‘How can I pre- 
tend to be praising God, when in reality I am more concerned that 
men will praise me?” 


Attempt Private Intimacy — Matthew 6:6 
Now Jesus turns to a proper attitude when it comes to praying. It 


is the contrast of being a playactor. He tells his followers that they 
should go into a room and close the door. The word here used for room 
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was the common word for storeroom which was the only room in the 
house with a door on it. A better translation of the NIV’s “. . . pray to 
your Father, who is unseen,” is “‘. . . pray to your Father who is with 
you in that secret place.” 

Jesus is pointing to the fact that God is waiting to communicate 
vibe us. In the privacy of that space, we can be intimate with 

od. 

As there was a reward for playacting, there is a reward for 
intimacy. We have been prone to conclude that what is done in secret 
will be rewarded openly. Nothing is farther from the mind of Jesus in 
this passage. I believe that the reward which is promised is the 
growth and warmth of spending time with the Father. 


Avoid Meaningless Words — Matthew 6:7 


The Gentiles are now in view in this verse. They prayed long 
prayers because of a belief that all the gods and their titles had to be 
named. They also thought that their gods had to be instructed and 
that they would hear their prayers because of their length. 

Jesus uses this well-known fact to suggest that his followers do 
not need to adopt this pagan attitude. God does not need to be 
instructed concerning the things which are necessary in our lives. He 
knows very well. 

There is a learned tendency in prayer to say words over and over 
again when we can think of nothing else to say. There is almost a 
belief that if we stop speaking to God for a moment, he will turn his 
attention elsewhere and we will have to be worked back in at a later 
time. To keep his attention, we cast up well-meaning phrases which 
have become useless and empty. 

It is appropriate to pray for something more than once. Matthew 
tells us such at 7:7. Jesus prayed more than once in the Garden. Pray- 
ing for the same thing again and again is not here in view. Praying 
empty words is. 
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All Is Known By God — Matthew 6:8 


Jesus instructs the disciples that God knows what they have need 
of even before they ask. He does not require information because as a 
Father he knows the needs of his family. 

There is a need for change in our approach to God. Our models 
have often been wrong and thus lead us to wrong practices. God is not 
interested in information, he is interested in communication. Any- 
one can provide information, but communication implies intimacy. 
Jesus now turns to explain a new model of prayer for his 
disciples. 
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Section 16: 
The Lord’s Prayer 


Introduction 


The Lord’s Prayer, often called the Disciples’ prayer, is the most 
outstanding model of prayer to be found in Scripture. We, the 
Church, have reduced it to recital at special occasions. However, 
Jesus used it to teach his disciples how to pray. He intended it to bea 
model for daily prayer. Luke records that after Jesus finished praying 
on one occasion, his disciples requested him to teach them to pray 
(Luke 11:1). It seems clear to me that the disciples were asking Jesus 
to teach them how to pray, not asking him to teach them a prayer. In 
light of the context in Matthew’s Gospel, where the model prayer 
follows a blast against using vain repetition in prayer, it seems 
unlikely that this was intended to be a ritual prayer. 

In my opinion, the larger context for this prayer is set in the arena 
of attack and counter-attack. To attack Satan means to provoke 
counter-attack. When one comprehends this point of view, it pro- 
vides the proper key to understanding the Lord’s Prayer (Matt. 6:9- 
13). 


The Meaning Of The Prayer 


In Matthew’s Gospel, the Lord’s Prayer is set in the overall con- 
text of the Sermon on the Mount. Specifically in Matthew 6 it is set 
in a threefold section of giving, praying and fasting. Jesus implores 
his disciples not to be like the play actors when they pray (6:5-8). He 
is not putting down prayer, only the attitude which seeks public 
recognition by calling attention to the one praying. 

The prayer can be broken down into two parts. Part one is the 
address, while part two has two sets of petitions. The first set has two 
petitions directed toward God. The second set has three petitions 
directed toward man. There is a slight resemblance here to the 
apparent breakdown of the Ten Commandments found in Exodus 20. 
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Let’s look at each segment. 

The Address: The first thing Jesus does is to address his Father. 
The prayer begins with the Greek word pater,and there is fairly 
general agreement that it represents the Aramaic ’abba. The use of 
the intimate form was the amazing new thing that Jesus wished to 
teach his disciples. Church Fathers like Chrysostom, Theodore of 
Mopsuestia, and Tehodoret of Cyrus, testify unanimously that ’abba 
was the address of the small child to his father. “Abba was an 
everyday word, a homely family-word. No Jew would have dared to 
address God in this way. Jesus spoke with God as a child speaks with 
his father — simply, intimately, securely (Jeremias 1967, 97-98). 
More astonishing than Jesus addressing God as ‘abba is the fact that 
he invited his disciples to do the same. This certainly opened up a 
whole new understanding of their relationship with God. The use of 
this intimate word could mean nothing else than an important new 
emphasis on closeness to God. 

The Petitions: After the address come two sets of petitions. The 
first set is composed of two parallel requests. They are concerned 
with the establishment of God’s purposes on a cosmic scale. The 
second set is composed of three petitions regarding the personal 
needs of the disciples. All five of the petitions are imperatives. 

The first petition asks that the name of God may be hallowed. 
The name of God, in effect, is his reputation among men. In ancient 
Israel a person’s name was not a mere designation of familial 
relationship — not a mere possession — but something distinctly 
personal. In Semitic culture, names were frequently used to 
designate a characteristic of the person named. A certain example of 
this type of usage is found in the name of Jacob, which meant 
“thief,” and whose actual character was that of craftiness and self- 
seeking. The several names for God employed in the Old and New 
Testaments are revelatory instruments which appear at specific 
times in the history of Israel, and reflect God’s self-revelation of who 
he is. There are three basic names in the Old Testament which are 
given to God. 

The Names Of God: The first is the name El. The name seems to 
suggest power and authority. There are several compounds of this 
name in the Old Testament. 
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El Shaddai: This is the name most commonly used for God in the 
patriarchal period, and probably meant, ‘“‘God, the one of the moun- 
tains.” It is often translated, as in Genesis 17:1, “God Almighty,” 
and suggests strength, stability and permanence. 

El Elyon: This name denotes God as “Most High” (Gen. 14:18; 
Num. 24:16). He is the highest and therefore the supreme being. 
With this name the Israelites gave expression to the supremacy of 
their God. 

El Olam: This means, ‘“‘God the everlasting one,” or, “God of 
eternity.” The name calls attention to God’s eternal duration, his 
agelessness and his perpetuity amid the changing tides of natural 
and human events. They saw him as being unaffected by the passing 
of time (Ps. 90:1-2; Isa. 26:4; 40:28). 

Elohim: The name Elohim stresses the fact that God, the 
Creator, is the absolute Lord over his creation and the sovereign 
of history. 

The second is the name Yahweh (transliterated Jehovah). This 
revealed God as an intensely personal God. This is the most common 
name for God in the Old Testament, appearing some 7,000 times. 
This name came to have such significance in Israel that the scribes 
avoided pronunciation of it. Scribal usage involved circumlocutions. 
With the Exodus, God assumed a specifically redemptive role in the 
minds of Israel. His mighty acts were specifically saving acts. In the 
deliverance at the Sea of Reeds, Jehovah had shaped the forces of 
nature to serve the ends of grace, and brought his power to bear upon 
the nation in a time of historic emergency and crisis. There are seven 
compound names using the name Jehovah. All of these have often 
been mistaken for names of God in the Old Testament. Some are and 
some are not. 

Jehovah-jireh: This is the name Abraham gave the place on 
Mount Moriah where God substituted a ram for his son Isaac (Gen. 
22:13-14). It means ‘‘the Lord has provided.” 

Jehovah-rapha: In a word to Moses concerning obedience, God 
said of himself that he was ‘‘the Lord who heals. . . .” In this passage 
it does signify a name for God (Ex. 15:26). 

Jehovah-nissi: This is aname given the altar erected by Moses to 
commemorate the defeat of the Amalekites (Ex. 17:8-15). It is 
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usually translated “‘the Lord is my banner or standard.” The name of 
the altar revealed Israel’s assurance that God was the one who gave 
them the victory, and that he was the one around whom they would 
rally. 

Jehovah-shalom: This was the name Gideon gave the altar he 
constructed in Ophrah to memorialize the visit of the Lord (Judg. 
6:24). It is usually translated “‘the Lord is peace.” 

Jehovah-ra’ah: This is certainly the most familiar of the terms. 
In Psalm 23:1 David calls God his shepherd. This is a metaphorical 
way of describing some of the characteristics of God and his 
relationship with his people (sheep). Here is the second time that it 
refers to God as a name ascribed to him. 

Jehovah-tsidkenu: This name is employed by Jeremiah alone. It 
is the name of the future Davidic king who will bring the Kingdom of 
God to earth (Jer. 23:6). It is translated “the Lord our right- 
eousness.” 

Jehovah-shammah: This is the name given the restored and 
beautiful city of Jerusalem in the future Kingdom of the Messiah 
(Ezek. 48:35). It means “the Lord is there present.” 

Summary: As we can see, these are not all names which are given 
to God. Only two are names for God: Jehovah-rapha and Jehovah- 
ra’ah, while one is the name of the future Davidic king, Jehovah- 
tsidkenu. The others are all names of places where God interacted 
with his people in some special way. Therefore, the emphasis that is 
given in some theologies concerning the importance of these names 
may have been misleading. 

The third and final name to consider is Adonai. It usually means 
“the sovereign one” (Ex. 23:17; Isa. 10:16). 

There are other designations by which God is called in Scripture. 
They are as follows: Rock (Deut. 32:4, 15, 18, 30-31). Holy One, 
which appears in Psalms and Isaiah. Mighty, Mighty One, and 
Righteous One. 

It seems clear from the foregoing that in the Old Testament 
usage, the names of God describe the functions and activities of God. 
They represent stages in a progressive self-disclosure of God, a 
revelation which utilizes situations as vehicles. The whole process 
was safeguarded by the third commandment, which prescribed a cer- 
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tain economy in the use of divine names. The names of God were to 
be held in respect. They were the way he disclosed himself to his peo- 
ple in time and space. 

The second petition is closely related to the first. The disciples 
are to pray that God’s Kingdom/Rule would come and be practiced 
on earth as it is in heaven. At some past time, Satan was cast out of 
heaven along with a host of beings. The war which arose in heaven 
had been cast down to earth. This is the background for this second 
petition of Jesus to the Father. He was teaching his disciples as well 
as us to ask the Father to expel Satan here, just as he had expelled 
Satan from heaven. He had established his Rule there, and he should 
continue to bring about that same Rule on earth. Satan had been 
thrown out, but now he is to be pursued on earth as well. His Rule on 
earth is to end. His power torule is broken. God’s Rule means the end 
of Satan’s rule. For God’s Kingdom to come is the same as his will to 
be done. 

The third petition begins the second set. Jesus continues 
*«’, . Give us this day our daily bread... .’’ Unfortunately, this is an 
inadequate translation. It should read, ‘Give us today the bread of 
tomorrow.” Remember, hunger is a work of Satan! When Satan is 
taken seriously, as Jesus did; when he is understood as the enemy, as 
Jesus understood; when he is attacked, as Jesus attacked him; when 
we come to grips with being at war with Satan, as Jesus did, then 
these requests in the teaching prayer of Jesus make sense. Jesus has 
requested the Father to bring to his people today some of the abun- 
dance of the Rule of God (from tomorrow). Give us today the bread 
which we shall enjoy in the future in the Kingdom of God. 

The fourth petition is for the forgiveness of sins. This petition has 
a condition attached to it. Matthew 6:14-15 makes this petition 
clear. These verses do not mean that our forgiveness of others earns 
us the right to be forgiven. They mean rather that God forgives only 
the penitent, and one of the chief evidences of penitence is a forgiving 
spirit. 

: The fifth petition reads “. . . And lead us not into temptation but 
deliver us from evil.’ Here again a better translation would be: “Do 
not let us succumb to the attack (of the evil one), but deliver us from 
the evil one (and his attacks).” This petition requests of God that 
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when the counter-attack of Satan comes, that we be delivered from 
that attack. 

Jesus has summoned his disciples to ask for God’s name to be set 
apart; for his Kingdom and will to be done. He encouraged them to 
“pray down”’ the gifts of the Age to Come into their lives here and 
now. He suggested that forgiveness was something important to pray 
about. Finally, they should pray that God would not allow them to be 
attacked by the evil one. All of this was to be prayed in an environ- 
ment of intimacy with their dad. 


The Model Of The Prayer 


We have looked at the possible meanings of the petitions of this 
model prayer. Now we will observe how we can practice praying the 
Lord’s Prayer. What I am suggesting is that we use this prayer as a 
model for our own praying. We often do not spend much time in 
prayer because we run out of things to say. My hope is that this model 
will give us a pattern that will enrich our own time of prayer. Remem- 
ber, there was an address and a group of five petitions. 

The Address: As we begin in this section, we take time to be 
intimate with God. Some of us often have a difficult time relating to 
the Father image of God. Remember that God is not just Father, he is 
also Mother. There are both characteristics to be found in the 
makeup of God. If you are unable to relate in an intimate way to God 
as Father because of a poor role model, try relating with your mother 
in mind. The overall tone is to relate as a son or daughter to a 
parent. 

The Petitions: There are five different areas to concentrate on 
when praying. Each one affords us a place to spend some time 
with God. 


1) “Let your name be hallowed”: We can speak to God about allowing 
us to act in such a way that his reputation is not slandered. Remem- 
ber his names and what they disclosed about his character. 


2) “Let your kingdom come, your will be done’’: Pray for God’s Rule 
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in your life, work, children, family, recreation. Matthew told us to 
seek his Kingdom first. The results of God’s Rule are blessings which 
come to us as his beneficent Rule is allowed full sway. 


3) “Give us today the bread of tomorrow’’: We can pray here for the 
specifics which we need in our lives. We can pray for spiritual, 
emotional, physical, financial and social needs. 


4) ‘‘Forgive us our sins’’: This is the arena to find out if we have any- 
thing that needs to be taken care of with our brothers and sisters. We 
may need to go and make restitution with them. We most likely have 
a multitude of things which require forgiveness. 


5) “Do not let us succumb to the attack of the evil one’: We are all in 
a war whether we like it or not. Jesus has provided a model for us to 
pray concerning the battles within the war. List them. Employ 
his help. 


My encouragement to you is to take this model and begin praying 
it in your life. Pray it with your family, your church staff, your con- 
gregation, your kinship. Use it while you drive to work, in your 
devotional times. It is an appropriate model. It does work! 
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Section 17: 
Prayer Of Praise And Thanksgiving 


The Prayer Of Praise 


Praise arose in the hearts of believers in the Old Testament on 
every kind of occasion, and during times of almost constant stress. Its 
prominence in the New Testament is found in similar circumstances 
in the Old Testament. It is amazing that even during frequent per- 
secutions, the New Testament authors break out in praise, (i.e., Paul 
in the Philippian jail). 

How can I expect, in a short time, to unfold the riches which are 
included in praise? The words which the Old and New Testaments 
use can usually be defined by the word value. The concept in these 
words means to give praise to what is worthy of praise. There are 
several ways in which praise could be accomplished, but Scripture 
overwhelmingly suggests that praise is most appropriate when man 
directs it toward God. The emphasis is man’s praise of God. The 
Psalms are pregnant with the phrase, ‘“‘. . . The Lord’s name is to be 
praised. .. .’”’ As believers we are to enjoy life to its fullest. As we see 
the things which God has created; the acts of mercy which he has 
shown us; the gifts of love which he has given to us, we cannot help 
but praise him. Praise is simply enjoying God. 

Psalm 145 is called Praise (t“hilla). It is the word from which the 
Hebrew title for the Psalter comes. In this Psalm David captures the 
essence of praise. John Calvin is reported as saying, “All griefs, 
sorrows, fears, misgivings, hopes, cares, anxieties, in short, all the 
disquieting emotions with which the minds of men are wont to be 
agitated, the Holy Spirit has here pictured exactly.”’ This Psalm isa 
great model for learning to praise God. 


The Praise Of God’s Immensity (145:1-9) 
Verse 2 begins by saying, “‘.. . Every day I will praise you and 


extol your name for ever and ever.” This illustrates the value of 
reminding ourselves daily of the greatness of God. Praise goes beyond 
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our theologies and doctrines. It concerns itself with the magnitude of 
God which no one can fathom. 

In our daily praise and worship we are the recipients of the story 
telling of one generation to another of the mighty acts of God. For 
Israel, it described the safe crossing of the Red Sea. Mighty means 
miraculous. It is okay to praise God for the mighty acts he performs 
among us. These mighty acts tell of the splendor of God’s majesty, 
and we can meditate on them and proclaim what he has done. 

Verses 8 and 9 tell us that God is gracious and compassionate, 
slow to anger and rich in love, and that he has compassion on all that 
he has made. Here again is the word David used in Psalm 51 for the 
mother characteristic of God. 


The Praise Of God’s Rule (145:10-21) 


David surges forward continuing to praise God for his mighty 
acts. Verses 10-13a extol the beauty of God’s Kingdom. It is everlast- 
ing; it endures through all generations. Verses 12b-20 tell us that God 
is faithful and a giver of gifts; he is righteous and near to all who call 
on him. David concludes by exclaiming, ““My mouth will speak in 
praises of the Lord. Let every creature praise his holy name for ever 
and ever.” 

David has provided for us in this Psalm a model to help us begin 
praising God. We can praise him for his greatness. We can praise him 
for his Rule. We can use each of the parallel lines of text as a category 
for praise. Enjoy God! Praise him daily! 

Other prayers of praise: 1 Samuel 2:1-10; 2 Samuel 22:1-51; 1 
Chronicles 29:10-13; Job 1:21; Psalms 28:6-9; 31:21-24; 65, and 
various other Psalms; Isaiah 12:1-3; 25:1-8; 63:7-9; Daniel 2:20-23; 
Luke 1:46-55, 67-80; 2:29-32; Ephesians 1:3; 3:20-21; Revelation 5:9- 
10, 12-13 


The Prayer Of Thanksgiving 


Praise to God naturally leads to thanksgiving. We are exhorted in 
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Scripture to give thanks (Col. 3:17; 1 Thess. 5:18). Underneath the 
practice of thanksgiving, there are two presuppositions. 

The first is that all blessings which are given to man are the gifts 
of God. God is intensely interested in both our material and spiritual 
blessings. Remember, even though we may call one blessing 
spiritual, it is not more spiritual than a material blessing. When we 
seek his Kingdom (Matt. 6:33), we will receive both. 

The second must be seriously considered. We must understand 
that even though we are not worthy, God loves to give good gifts to his 
children. We cannot earn them. We cannot act in such a way as to 
merit them. His gifts are simply his bountiful way of expressing his 
love and grace toward us. 

The writers of the New Testament never cease to be amazed by 
the goodness of God. To refuse to give thanks to God could be con- 
sidered to be one of the characteristic marks of mankind in their 
rebellion. Paul describes it as such in Romans 1:21 where he says, 
“«.. they neither glorified him as God nor gave thanks to him... .” 

Look at the story of the ten lepers in Luke and see how this area of 
prayer works (17:11-19). Jesus provided for these ten men what they 
could not provide for themselves. They took his direction and went to 
the priest to be pronounced clean. Only one of the ten came back, 
“ . . praising God in a loud voice. He threw himself at Jesus’ feet and 
thanked him... .”” When we are blessed by God, we need to be aware 
to not end up rejoicing in the blessing, and forget the source of the 
blessing. This story illustrates this very point. 

Other prayers of thanksgiving: 1 Kings 8:56; Psalms 30:1-12; 40; 
48; 92; Isaiah 12:4-6; Daniel 2:23; Mark 8:6; Luke 2:36-38; 17:15-16; 
John 11:41; Acts 27:35; 1 Timothy 1:12 
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Section 18: 
Unanswered Prayer 


Unanswered Prayers 


Let me touch on an area which gives us some difficulty. Are all 
prayers answered, or are there some which remain unanswered? It 
appears from Scripture that in his own wisdom God cannot grant 
every request as asked. There are several things mentioned in Scrip- 
ture which can hinder our prayers: 1) Iniquity of heart — Psalm 
66:18; 2) Turning a deaf ear to God’s law — Proverbs 28:9; 3) Sin — 
Isaiah 59:2; 4) Praying to be seen by man — Matthew 6:5; 5) Asking 
with wrong motives — James 4:3; 6) Inconsideration of spouse — 1 
Peter 3:7. 


Two Essential Attitudes 


There are two attitudes which are essential if a person is to 
develop and maintain an effective prayer life. First, an attitude of 
humility, devoid of pride and self-righteousness. Second, an attitude 
of obedience in which we are resting in Jesus and his words are work- 
ing through us. 


Humility — Luke 18:9-14 


Here we have a contrast between one who thinks himself 
righteous, which is a sense of one’s own worth based on a false pre- 
mise, and humility, which sees the righteousness of God. It is in the 
righteousness of God that we have freedom. One attitude blocks 
prayer, while the other releases prayer. Surely, the second one is a 
model for getting God’s attention. 

Jesus is not contrasting the people in this parable, he is contrast- 
ing their attitudes. In fact, Jesus is exposing the kinds of relationship 
with God which underlie the contrasting kinds of prayer. Verse 14b is 
the punchline for this parable. It is the second time Luke has quoted 
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it in his book (cf. Luke 14:11). Luke sums it up by saying, ‘‘For 
everyone who exalts himself will be humbled, and he who humbles 
himself will be exalted.” The prayer of the Pharisee is so packed with 
self-congratulation that it can hardly get off the ground, let alone 
wing its way to the listening ear of God. On the other hand, the tax 
collector was justified because of his humility which brought him 
into the relationship with God. The Pharisee had been deprived of 
this relationship because of his conceit. 


Obedience — John 15:7; 1 John 3:21-24; 5:13-17 


First, in John 15:7 the conditions of receiving an answer to prayer 
are given as remaining in Jesus and allowing his words to remain in 
us. This is a process of permitting ourselves to live under the Reign of 
God and letting his word function through us. Second, in 1 John 3:21- 
24, the condition of answered prayer is that we obey God’s orders and 
“do what pleases him.” Lastly, in 5:13-17, the qualification is that 
our request should be “‘in accordance with his will.” 

It appears to me that all these requirements are virtually the 
same. The fundamental characteristic of all truly Christian prayer is 
that the will of the person who is offering the prayer should coincide 
with God’s will. Prayer is not a battle, but a response. Its power con- 
sists of lifting our wills to God, not trying to bring his will down 
to us. 


Conclusion 


There remains the problem of prayer which is apparently unan- 
swered, even when the conditions have been fulfilled to the best of 
our ability. At this point, I am often reminded that the prayer of 
Jesus in Gethsemane indicates that sometimes the best prayers of 
wen the most righteous people are not answered as they would 
wish. 

There is for me a simple response to the question, Does God 
answer all our prayers? God does answer requests when given to him. 
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Sometimes the answer is yes; sometimes it is slow as in the case of 
Daniel; sometimes we are told to grow, we need to turn away from 
that which hinders our prayers; sometimes the answer is no, as was 
the case with Paul in 2 Corinthians 11 when he asked the Lord three 
times to remove the thorn in his flesh. 
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Section 19: 
Praying In The Spirit 


Introduction 


I grew up in the Midwest, and one of my favorite rooms was the 
kitchen. When close family friends and relatives came to visit, the 
kitchen was the place the family would go. 

When God spoke to me about starting what is now Vineyard 
Christian Fellowship, Anaheim, I asked him what kind of fellowship 
it would be. He answered by giving me a picture of the kitchen where 
the intimate fellowship of my family took place. We would not 
worship him in the parlor, which had its formality, but in the 
kitchen, which had its intimacy. 

It is easy to maintain a family setting when you are only twenty 
strong. It is a little harder when you are 200; the real test comes when 
you hit several thousand. Our growth has put our style to the 
test. 

This is one of the reasons that in the Vineyard we believe and 
encourage people to become involved in small groups. It is in this 
arena that we can remain family. 

The second thing God spoke to me about during that period of 
time was the issue of praying in the Spirit.The church that I had 
been a part of did not have a belief system which would allow them to 
believe in, much less practice, speaking in tongues. My wife began 
praying in the Spirit at the conclusion of a dream in which she was 
delivering a seven point sermon against speaking in tongues, and on 
the seventh and final point she woke up speaking in tongues. God 
does have a wonderful sense of humor! We then had the difficult task 
of informing our friends. They were blown away by the whole idea. 
During the next few years I developed a negative defensive language 
system to try to explain what had happened to me. Praying in the 
Spirit is an essential part of my spiritual life. 
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What Is Praying In The Spirit? 


The first thing we need to do is to define the term. For a working 
definition I would say that speaking in tongues is a Spirit-inspired 
speaking in which the conscious mind plays no part. It is the speak- 
ing of a language (whether known or angelic) which is unlearned by 
the speaker. 

The Book of 1 Corinthians gives us some idea of the purpose of 
tongues. 1) They are a means of supernatural, inspired communica- 
tion to God (14:2). They edify the speaker even if others are not 
edified (14:4). 3) They do bring edification to the Body when properly 
interpreted. Tongues + interpretation = prophecy in edification 
value (14:5). 4) They can serve as a sign to the unbeliever (14:22). 
Here Paul uses a first century hermeneutic to say that tongues 
“improperly used” (i.e., without interpretation) can be viewed as a 
judgment to an unbeliever who would leave the meeting never to 
return because of his belief that everyone was mad (v. 23). This, in 
the final analysis, could be damnation to the unbeliever’s spirit. 5) 
They can be used in private to pray and sing to God. In this case no 
interpretation is needed because no one is there to hear (14:14- 
15). 

It is clear from 1 Corinthians 14:15 that Paul recognizes a kind of 
charismatic hymnody; both a singing in tongues (with the Spirit) 
and with intelligible words (with the mind). This was probably a 
spontaneous type of singing. The same is likely to be true of 14:26 
which is a public use. In the parallel passages of Ephesians 5:19 and 
Colossians 3:16, Paul mentions three forms of singing — psalms, 
hymns, and spiritual songs. It appears that Paul also has in mind 
here charismatic singing. This is the practice in public worship 
which is usually called singing in the Spirit. Two factors point to 
this conclusion: 

First, in this context, Paul is speaking about being continually 
filled with the Spirit. He is urging the spontaneity which comes from 
the impulse of the Spirit as contrasted with that which comes from 
the stimulus of wine. 

Second, the word spiritual used in both passages characterizes 
the song as one which is prompted by the Spirit. It is not clear that 
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Paul intends three different distinct kinds of music. The adjective 
spiritual probably embraces all three nouns. On the other hand, even 
if spiritual belongs solely to songs, the distinction between the first 
two (psalms and hymns) and the third (spiritual songs) would not be 
between established liturgical forms and spontaneous songs, but be- 
tween presumably spontaneous singing of intelligible words and 
spontaneous singing in tongues. 

Now let me return to the other phrase in 1 Corinthians 14:14, pray 
ina tongue. This is a clear reference to praying in tongues. The ques- 
tion is, Is praying in tongues and praying in the Spirit the same 
thing? 

In Jude 20 and Ephesians 6:18 we are exhorted by the authors to 
pray in the Spirit. The phrase in the Spirit in early Christian litera- 
ture usually carried the meaning of being under the control of the 
Spirit or under the inspiration of the Spirit. Here the phrase is con- 
nected with praying. 

The indication is that the word pray used here had become a 
technical way to indicate Charismatic prayer in which the words are 
given by the Spirit. Praying in the Spirit includes then, but is not re- 
stricted to, prayer in tongues. I believe that Charismatic prayer, 
including glossolalic prayer can be presumed for both Jude 20 and 
Ephesians 6:18. 


Who Can Pray In The Spirit? 


The most often asked question is, Is it for everyone? So far in my 
experience it has been. I have not seen anyone yet who wanted to 
speak in tongues who has not. I have seen some who struggle 
with it. 

Most who have problems come from a background which has an 
anti-tongues theology. They have been taught that this is not a pre- 
sent day gift to experience. Unlearning for these people often 
takes time. 

Scriptural opposition is usually raised from the passage in 1 Cor- 
inthians which asks the question, Do all speak in tongues? It is often 
pointed out that the Greek language requires a no as the answer. On 
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the surface this seems an adequate response. However, the context of 
the whole passage must be taken into consideration. 

The context begins with 11:17 and continues through 14:40. 
Without taking you through all the reasons, let me suggest that I 
think the key is when the Body comes together. Within that frame of 
reference, Paul is asking the questions recorded at the end of Chapter 
12. When the Body comes together, Are all Apostles? No! Are all pro- 
phets? No! Are all teachers? No! Do all work miracles? No! Do all 
have gifts of healings? No! Do all speak in tongues? No! Do all inter- 
pret? No! 

This passage does not mean that all cannot speak in tongues. It 
does mean that when the Body of Christ gets together all do not have 
to speak in tongues. 


Why Pray In The Spirit? 


There are five reasons why I believe one ought to pray in the 
Spirit. 1) It can be a sign for unbelievers (1 Cor. 14:22). 2) It is a form 
of petition (Eph. 6:18). 3) It can be a time of edification for the one 
praying (1 Cor. 14:4). 4) It is a part of our spiritual armament (Eph. 
6:18). 5) It gives praise to God (1 Cor 14:2). 
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Section 20: 
Bold Prayer 


Introduction 


We are encouraged in Scripture and are shown by modeling that 
often there are times when we should pray boldly. Matthew tells us to 
ask and keep on asking (Matt. 7:7). To continue the task of asking 
when no response is in sight requires the attitude of boldness. 

The model of the disciples praying together which Luke records 
for us in Acts 4:23-31 shows us the boldness of these disciples and 
calls us to the same boldness. There are, however, some reasons why 
we find ourselves not following the model which has been presented 
to us. Let me share some of them with you. There are three reasons 
why we do not pray boldly. 


Our Feelings Of Unworthiness 


Most of us do not feel worthy to ask God for anything. When we 
begin to pray, we often feel like we are being accused by the forces of 
the enemy. We are reminded of the unkind words we have spoken. We 
are reminded of the unclean thoughts we have thought. In short, our 
sin is held before our eyes in an accusatory fashion. 

We frequently respond by agreeing with these accusations. At 
this point we often stop our prayer. We find ourselves focusing on the 
sin which we have committed and judge ourselves unworthy to be 
talking to God. 

The enemy never reminds us that we have been forgiven of our 
sins. His forces are the great prooftexters of Scripture. They will 
often point you to what condemns you, but will never point you to 
what frees you. 

Our ignorance of the Scripture often allows the forces of the 
enemy to keep us almost perpetually judging ourselves as unworthy. 
We must remember that we do not come on the basis of our righteous- 
ness anyway. We come on the basis of the righteousness which God 
has granted us in Jesus. 
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Our Uncertainty Concerning God’s Will 


When we approach God with a petition, we many times are 
stopped because of the burning question, “Is this God’s will?’ We 
come to God with a question mark in our minds. The prayers offered 
with this attitude are usually not answered, at least to our 
understanding. 

Let me use salvation as an illustration. If someone came to you 
and asked if you believed that God would forgive him of his sins if he 
confessed them to him, your answer would be, “Sure he will.” Why 
are we so quick to answer? This question has been settled in our 
minds. We know from the Word and from experience that God does 
forgive sin. There is no question in our minds. This is a prayer that 
God always answers. Other cultures and other times have struggled 
with this issue for years. 

Our view of God’s will is limited by our understanding and 
experience of God. We have not learned from Scripture what God’s 
will is and what God’s will is not. Our experience is depleted from 
lack of Scripture. It is helpful, then, to both read and study his Word 
on a consistent basis. 

The tactics of the forces of the enemy are to cut away and try to 
limit our understanding of the boundaries of God’s will, but the Lord 
has a much broader perimeter to his will than we can imagine. 

Luke demonstrates that God is anxious to give us his will. He 
records this at Luke 11:13 where Christ says, ‘If you then, though 
you are evil know how to give good gifts to your children, how much 
more will your Father in heaven give the Holy Spirit to those who 
ask him!”’ 


Our Poor Performance 


When I came to Jesus, I came because I was tired of being what I 
was. I did not like what I was. Deep inside of me there were the 
feelings of wanting to be good. My problem was that I could not 
be good. 

Finally, in despair, I reached out to Jesus as the answer for this 
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problem in my life. I understood that he had forgiven my sins of the 
past and the sins of the present. It was the sins of the future that I was 
confused about. 

I remember Carol and I talking about this subject when we were 
new believers. Following our conversation she wrote a letter in which 
she said, “As a result of my understanding of the Word of God, I 
declare that I will not sin again.” She signed it, dated it and hung it 
on our bedroom wall. It stayed there for years. One day I came home 
and found it crumpled on the floor. I did not have to ask. 

I thought that performance as a Christian was just like perfor- 
mance in the secular world. As a musician, if I did not perform well, I 
did not have a job. I was rejected by what I had done. I had the same 
idea as a new believer. 

I would try my best to please God by my performance. I went 
sometimes for minutes without sinning. Every time I decided to 
pray, I was reminded how bad a performance I had given and 
therefore it was no use to continue, because God did not accept me 
because of that performance. 

It was years before I understood that performance and acceptance 
were not tied to each other. God accepted me on the basis of what 
Jesus had done for me. In all of my performance, I could not please 
God anyway. 

While my head knew what was correct, my heart took its time in 
catching up. Still, from time to time as I begin to pray, the forces of 
the enemy will play my poor performance before me on a giant 
screen. But over the years, my head and heart have caught up with 
each other and I remind myself of what God has done for me in 
Jesus. 


Conclusion 


These are the three areas of spiritual conflict of which we need to 
be aware. We need to understand that we are worthy; we do know 
God’s will; and we can still perform, but that God’s action toward us 
is not based on that performance. When we begin to have a handle on 
these concepts, then we can pray boldly to God. 
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TEACH US TO PRAY 


Section 21: 
Prayer Of Faith 


Introduction 


We are now going to study a topic which draws much attention 
and is often taught with more heat than light. We are going to look at 
the Prayer of Faith. 

Remember, prayer has been described in Scripture in a diversity 
of ways. It is calling upon the name of the Lord (Gen. 12:8); crying to 
God (Pss. 27:7; 34:6); drawing near to God (Ps. 73:28; Heb. 10:22); 
pouring out one’s heart (Ps. 62:8); crying out to heaven (2 Chron. 
32:20). 

We are told that we can pray to God (Ps. 5:2; Luke 11:1); in the 
name of Jesus (John 14:13); with the help of the Holy Spirit (Rom. 
8:26-27). We can pray any time night and day (1 Tim. 5:5), and 
without ceasing (1 Thess. 5:17). We can pray standing (1 Kings 8:22); 
bowing down or kneeling (Ps. 95:6; Acts 20:36); falling on our face 
(Num. 16:22; Josh. 5:14); spreading out or lifting up our hands (2 
Chrone6:13 Isa. 1315; Ps028i2;"1eTimr2:8). 


The Prayer Of Faith 


The question which needs to be addressed is: Is there a category 
which is called the prayer of faith? It seems to me that there can be 
no other kind of prayer. One surely cannot pray without faith. It 
would seem better to think of faith as the way to effective prayer, a 
way in which the will of God is brought to pass in the life of the one 
who is praying. 

In order to answer the question of what the prayer of faith is not, I 
need to share some of the convictions that I hold in regard to inter- 
preting Scripture. 

The right of each individual Christian to interpret Scripture for 
himself is the root cause for a lot of stress which pervades believers 
today. It is true, we all have the right to interpret Scripture, to hear 


109 


TEAC HEU cea ORTPRA Y 


from it the message of God to us. 

However, there are some important things which it seems are 
often overlooked when one comes to interpret Scripture. The most 
important, I think, is the fact that Scripture came to a different peo- 
ple in a different time-frame, and with a different mind-set. It 
behooves the reader, then, to be ever mindful that Scripture was 
written to a people who understood it, and what they understood is of 
primary value for us. In other words, to understand what they 
understood is one of the highest goals in the interpretation of 
Scripture. 

Along these lines, one of the most distressing things which occurs 
is the purely subjective way Scripture is often handled. We hear 
statements such as, “In our study, we are going to put the Word of 
God first. We are not dealing with what we think it says, but with 
what it actually says.” The implication of this statement is that any 
interpretation which differs from the one being taught is based on 
what other people think, while the one being taught is the plain 
meaning. 

While the plain meaning of the text is the goal of interpretation, 
often what is arrived at is not the plain meaning. Dr. Gardon Fee, a 
noted Assemblies of God scholar who teaches at Gordon Cornwell 
Theological Seminary, has said that the phrase plain meaning 
should be understood as having to do with the author’s original 
intent, which would have been plain to those to whom the message 
had originally been given. It has nothing to do with how someone 
from this culture in the late twentieth century reads his own cultural 
values into the text through the distorted prism of seventeenth cen- 
tury language. 

This problem of scriptural distortion is based on the issue of 
worldview. There are those who contend that Scripture is to be 
received and interpreted in a purely subjective way. I think the pro- 
blem with this is obvious. The Word of God stands as an objective 
body of truth, regardless of how I may interpret it through my subjec- 
tive responses. 

One of the most emphasized teachings in the Church today is the 
teaching on faith. It has been an often taught subject because of its 
relevance to living a Christian life. Our truest desire is to please God, 
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and Scripture informs us that it is impossible to please God 
witheut faith. 

There is much popularized teaching about the subject within the 
Church today. It is unfortunate that when we popularize a subject, 
we often lose sight of its historical meaning in Scripture. With some 
of this popularized teaching on faith I have no problem, while on the 
other hand, I often question the hermeneutical procedures and some 
of the conclusions drawn as a result. Let me suggest how I understand 
some of the passages of Scripture which are used in relationship to 
the prayer of faith. 

Mark 11:20-24: These verses are used to support the idea of what 
is commonly called positive confession. If one will claim what he has 
asked God for, God will surely give it to him. The assumption is that 
faith is supported and illustrated by the activity of claiming in the 
now what has not yet been fulfilled in the same dimension of time. 
This often puts us in a position of appearing foolish, in that we are 
stating in the present tense language something that is not yet 
fulfilled. 

This is how I understand this passage. I think verse 22 should be 
translated as follows, “‘... You have the faithfulness of God.’ You 
will notice that I have translated the passage with the words, of God, 
as compared to in God. This verse should be understood as an exhor- 
tation based on Habakkuk 2:4, where we are told that the righteous 
one will live by God’s faithfulness. 

The assurances of verses 23-24 are grounded explicitly on God’s 
faithfulness, and not on the ability of a man to banish from his heart 
the sin of doubt. That is to say, the exercise of faith is not necessarily 
a contest in which we prove our faith by resisting doubt, and 
therefore gain faith’s goal. In my opinion, the issue here is God’s 
faithfulness to respond to us, not our ability to control doubt. This 
understanding of faith is based on the power and goodness of God 
who accomplishes everything. 

Verse 23 is an allusion to the coming of the King (Messiah) to set 
up his Rule. Mark used Apocalyptic or symbolic language from 
Zechariah 14:4 & 10. Verse 24 is a prayer for God to set up his Rule, 
and is like the prayer he taught his disciples in Matthew 6. 

What is being affirmed is God’s readiness to respond because of 
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his faithfulness to bring about the Kingdom Rule here and now. 

Illustration: In Romans 4:13-25, we have a clear example of the 
teaching of Jesus in Mark 11:20-24. One obvious thing in the Romans 
passage is that Abraham had a belief in the faithfulness of God, ver- 
sus some kind of faith which he had to muster up (v. 21). Notice the 
text nowhere states that Abraham claimed what God had promised 
to him. He did not run right out and start telling everyone he was a 
daddy, or that Sarah was pregnant, when neither was true. He con- 
sidered his own body and the body of Sarah as being dead, but 
believed in the faithfulness of God to do what he had promised. When 
the whole story of Abraham unfolds in the Old Testament, we find 
out that he tried on one occasion to help God fulfill the promise. 
When that did not work, Sarah tried to help God also. Finally, they 
understood and trusted in the faithfulness of God, and as a result 
Isaac was born. 

Romans 10:17: This passage is often cited for the notion that 
there is a connection between being in tune with the Word of God 
(i.e., the Bible) and one’s ability to have faith. I believe that there is 
an essential truth in this belief. However, I think that we are ill- 
advised to use this passage as a prooftext for this opinion. This 
passage falls within the context of Paul’s dealing with the evan- 
gelization of the Jews. It is translated in the New International Ver- 
sion as, ‘‘. . . faith comes from hearing the message, and the message 
is heard through the word of Christ.”” Good News Bible has the best 
translation, “So then, faith comes from hearing the message, and the 
message comes through preaching Christ.” This verse clearly does 
not teach that one can gain faith from knowing the Word of God, but 
rather teaches that one may come to faith through hearing preaching 
which is about Christ. 

There are certainly other passages of Scripture we could deal with 
which are needful. Our intention is not to have a point of contention 
with those within the Body of Christ who view this subject differen- 
tly. Our intention is to again suggest that all of us view things 
through certain shaded glasses, and that we should always be aware 
that we have presuppositions which influence our conclusions. After 
all, none of us would want to put ourselves in the position of demand- 
ing that God says something in Scripture which God has not 
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said. 

It seems best then, to understand that the first task of the one who 
is interpreting Scripture is not to find out what it says to him, but 
find out what it originally said to the first hearer. God’s Word to us is 
not a Word which has never before been discovered; it is the same 
Word which he originally spoke to those first hearers. What it meant 
to them, it will mean to us. This is the only legitimate Word to be 
heard in Scripture. 

What about James 5:13-16? Doesn’t this teach us that there is a 
prayer of faith? I think not! The context of this passage centers 
around the ministering of believers one to another. In regard to sick- 
ness, James does not conceive of sickness and suffering as being of the 
same substance. He offers different remedies in verses 13 and 14 (see 
RSV). The NIV translates verse 15, ‘“‘... and the prayer offered in 
faith... ,”’ while the Good News Bible gives the most accurate tran- 
slation when it says, “. . . This prayer made in faith will heal the sick 
person; the Lord will restore him to health, and the sins he has com- 
mitted will be forgiven. So then confess your sins to one another, so 
that you will be healed.” There is nothing in this passage which 
implies that if only one has a sufficient degree of faith, then one can 
receive healing. Rather, it would appear to draw attention to what is 
emphasized in this paragraph of Scripture, that there is no cir- 
cumstance of life where faith is impossible, therefore, there is no 
situation in which one cannot resort to prayer. 

I believe faith is essential for prayer and that one cannot really 
pray without faith. Prayer offered in faith is the tenor of Scripture, 
whether petition, intercession, agreement, etc.; it all has faith 
attached to it. 

One added thought on the prayer of faith: it is possible for the gift 
of faith to be exercised in prayer. It seems apparent to me that most 
prayer entails faith in God, but from time to time the believer has the 
possibility of experiencing the faith of God. By this I mean that in the 
course of human events we may occasionally have God express his 
will through us in various forms of prayer. Some illustrations of these 
are: 1) Prayer of Command — healing at the Gate Beautiful (Acts 
3:1-5); the crippled man at Lystra (Acts 14:8-10); 2) Prayer of 
Pronouncement — Peter with Ananias and Sapphira (Acts 5); Paul 
with Elymas (Acts 13:6-11); 3) Prayer of Demonic Expulsion — Paul 
and the slave girl at Philippi (Acts 16:16-19). 
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Section 22: 
Private Preparation For Ministry 


Introduction 


It is striking that the public life of Jesus was very public. Con- 
tinually the Gospels report that Jesus is followed by crowds, surroun- 
ded by crowds and literally hounded by them. 

The reason is understandable: where Jesus was, there was the 
presence and power of God. Peoples’ lives were being changed. 

Some received acceptance like the woman at the well (John 4:1- 
26) and the woman caught in adultery (John 7:53-8:11). Some 
received physical healing, as did the leper (Mark 1:40-45). Some 
received deliverance like the Capernaum demoniac (Mark 1:21- 
28). 

The pressure on Jesus must have been enormous. Public people 
have little time for themselves. No wonder Jesus insisted on times 
alone when he could communicate with his Father privately. 


Private Preparation For Power — Mark 1:35 


The times of solitude which Jesus took were not just intermittent 
escapes because the pressure had become too intense to continue. 
They were a regular habitual part of the life of Jesus. 

We too often think of prayer only as the avenue of getting some- 
thing for which we feel we have need. The model of Jesus seems to 
imply that prayer was an avenue through which he could receive 
reinforcements after a time of ministry in order to take the next step 
of ministry. Jesus seemed to know that if he was going to minister in 
power on a continual basis, he needed to meet God on a con- 
tinual basis. 

In Mark’s passage, he shows Jesus as ministering in power: he 
expels the demon from the man in the synagogue, he heals Peter’s 
mother-in-law; he heals many people at the close of the sabbath. 
Early the next morning, we find Jesus seeking a quiet place of 
prayer. 
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The solitary place where Jesus prayed is interesting. The place 
where he went to pray was certainly a physical place, but the words 
which Mark chooses to describe it do not mean a geographic place. 
The word carries profound theological insights. The description 
resembles the description of the place of Jesus’ temptation. In his 
temptation, as well as here, he was preparing for further ministry, 
and Mark shares that with his readers. 

Mark mentions Jesus praying only three times in his Gospel — in 
chapter one; after the feeding of the five thousand in chapter six; and 
in Gethsemane in chapter fourteen. It appears that Mark’s account 
is to show the source of Jesus’ power against illness and demons, and 
also to provide in Jesus’ behavior an example for his readers of ear- 
nest and dedicated times of private preparation with God. 

If we are to do the works of Jesus, we must do all of them. One of 
his works which is difficult for us to come to grips with was his private 
preparation in order to continue the ministry of power which God 
wished. Martin Luther spent an hour at the beginning of each day in 
prayer. But if he anticipated an unusually hard day, he prayed long- 
er. So often we let a busy schedule interfere with our times of com- 
munication with God. We need to look at our schedules and find out 
if a bit more discipline might help. 


Private Preparation Takes Discipline 


Discipline, such an unappetizing subject. The word has become a 
dirty word in our culture. It often suggests regimentation under com- 
pulsion. A mindless following of the program. It is necessary for kids 
but not for adults! 

The tyranny of the urgent stands in our way! This reminds me of 
the story about the farmer who went out to gather his eggs for the day. 
While he was walking toward the hen house, he noticed that his water 
pump was leaking. He stopped to fix it, only to find that it needed a 
new washer. Off to the barn he went to fetch one. While moving in 
that direction he noticed that the hayloft needed some straightening, 
so he went to find his pitchfork. Hanging next to the pitchfork was a 
broom which had a broken handle. He thought it might be good to 
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write himself a note, so he went back to his house to jot one down. As 
he opened the door, the hinge squeaked loudly and he began to look 
in the kitchen for some oil, when his wife requested that he go and get 
some eggs for breakfast. Sound familiar? 

Hebrews 12:11 tells us, ‘“No discipline seems pleasant at the time, 
but painful. Later on, however, it produces a harvest of righteousness 
and peace for those who have been trained by it.’’ Discipline does 
hurt, but it brings the gain we need in our lives. 

We need a disciplined prayer life. By that I do not mean a rigid or 
mechanical one. We must see in the pattern of Jesus the initiation of 
God for our own lives. The times of private preparation brought 
power for ministry into his life. He found time, so can we! 
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Section 23: 
Paul And Prayer 
Part One 


Introduction 


Paul is often seen as the second most outstanding personality in 
Scripture. His thoughts have been preserved for us by God to give us 
guidance and models for living as a believer. 

His words and works are greatly debated among Christians of all 
categories. He is seen by some as a liberator, while others see him as a 
sure threat for complete freedom. He is loved and hated at the 
same time. 

It is not often observed that along with being a great theologian, 
he was surely a man of prayer. We are going to look together at some 
of the prayers of Paul which are sprinkled throughout his letters in 
order to learn more about his belief and practice of prayer. 


Romans 


A prayer of thanks and for God’s will concerning travel — 
1:8-10 


First, I thank my God through Jesus Christ for all of you, 
because your faith is being reported all over the world. God, 
whom I serve with my whole heart in preaching the gospel of 
his Son, is my witness how constantly I remember you in my 
prayers at all times; and I pray that now at last by God’s will 
the way may be opened for me to come to you. 


A prayer for his countrymen — 10:1 


Brothers, my heart’s desire and prayer to God for the 
Israelites is that they may be saved. 


A prayer for unity within the church — 15:5-6 
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May the God who gives endurance and encouragement give 
you a spirit of unity among yourselves as you follow Christ 
Jesus, so that with one heart and mouth you may glorify the 
God and Father of our Lord Jesus Christ. 


A prayer of personal request — 15:30-32 


Iurge you, brothers, by our Lord Jesus Christ and by the love 
of the Spirit, to join me in my struggle by praying to God for 
me. Pray that I may be rescued from the unbelievers in 
Judea and that my service in Jerusalem may be acceptable 
to the saints there, so that by God’s will I may come to you 
with joy and together with you be refreshed. 


1 Corinthians 


A prayer of appreciation for the church — 1:4-9 


I always thank God for you because of his grace given you in 
Christ Jesus. 


Paul goes on to specifically mention their testimony and 
encourage them in the abundance of Christ’s gifts, his strength for 
them, and his faithfulness towards them. 

Instruction concerning prayer and restraint — 7:5 

Do not deprive each other except by mutual consent and for 

a time, so that you may devote yourselves to prayer. Then 

come together again so that Satan will not tempt you 

because of your lack of self-control. 


Instruction concerning praying in tongues — 14:13-15 


For this reason the man who speaks in a tongue should pray 
that he may interpret what he says. For if I pray in a tongue, 


120 


PEACH? USS TOC PRAY 


my spirit prays, but my mind is unfruitful. So what shall I 
do? I will pray with my spirit, but I will also pray with my 
mind; I will sing with my spirit, but I will also sing with 
my mind. 


2 Corinthians 
A prayer of praise because of God’s compassion 1:3-4 


Praise be to the God and Father of our Lord Jesus Christ, the 
Father of compassion and the God of all comfort, who com- 
forts us in all our troubles, so that we can comfort those in 
any trouble with comfort we ourselves have received from 


God. 


Conclusion 


In these three books from Paul, we can see that Paul has a high 
regard for and a habitual practice of prayer. 

In Romans we have seen that he prays for God’s will concerning 
travel; he gives thanks for the churches he has association with; he 
prays for his countrymen; he prays for unity within the church. 

In the Corinthian correspondence we noted that he prayed with 
gratitude for the church even though it was causing him trouble; he 
gave some very practical instructions concerning prayer and re- 
straint, prayer and worship and prayer in tongues. 

For us there are several models here for prayer as well as some 
timely instruction. 
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Section 24: 
Paul And Prayer 
Part Two 


Introduction 


We have looked at Paul’s prayers and his instruction concerning 
prayer. We noted that prayer was Paul’s habit of life. He prayed for 
everything. In Romans we saw him praying for God’s will concerning 
travel, giving thanks for the churches he was associated with, pray- 
ing for his countrymen, and praying for unity within the church. 

The Corinthian correspondence revealed that Paul not only 
prayed but taught others some very practical things concerning 
prayer. He taught about prayer and restraint in the husband and wife 
relationship; he taught about prayer and worship and prayer and 
tongues. His model of praying for an obstacle to be removed serves 
well for all to imitate. 

Now we will turn our attention to three more of his books and 
learn more about his thinking and acting. 


Ephesians 
A prayer of petition for perception and power — 1:15-19 


For this reason, ever since I heard about your faith in the 
Lord Jesus and your love for all the saints, I have not stopped 
giving thanks for you, remembering you in my prayers. I 
keep asking that the God of our Lord Jesus Christ, the 
glorious Father, may give you the Spirit of wisdom and 
revelation, so that you may know him better. I pray also that 
the eyes of your heart may be enlightened in order that you 
may know the hope to which he has called you, the riches of 
his glorious inheritance in the saints, and his incomparably 
great power for us who believe. 
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A prayer for strength for the church — 3:16-19 


I pray that out of his glorious riches he may strengthen you 
with power through his Spirit in your inner being, so that 
Christ may dwell in your hearts through faith. And I pray 
that you, being rooted and established in love, may have 
power, together with all the saints, to grasp how wide and 
long and high and deep is the love of Christ, and to know this 
love that surpasses knowledge — that you may be filled to 
the measure of all the fullness of God. 


Instruction concerning prayer as a part of the Christian’s 
armament — 6:18 


And pray in the Spirit on all occasions with all kinds of 
prayers and requests. With this in mind, be alert and always 
keep on praying for all the saints. 


A prayer of personal request for boldness — 6:19-20 


Pray also for me, that wheneverI open my mouth, words may 
be given me so that I will fearlessly make known the mystery 
of the gospel, for which Iam an ambassador in chains. Pray 
that I may declare it fearlessly, as I should. 


Philippians 
A prayer for love and discernment among the saints — 1:9-11 


And this is my prayer: that your love may abound more and 
more in knowledge and depth of insight, so that you may be 
able to discern what is best and may be pure and blameless 
until the day of Christ, filled with the fruit of righteousness 
that comes through Jesus Christ —to the glory and 
praise of God. 
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} prucuon concerning when to pray and what to pray about — 


Do not be anxious about anything, but in everything, by 
prayer and petition, with thanksgiving, present your 
requests to God. And the peace of God, which transcends all 
understanding, will guard your hearts and your minds in 
Christ Jesus. 


Colossians 
A prayer of thanksgiving for loyalty — 1:3-5 


We always thank God, the Father of our Lord Jesus Christ, 
when we pray for you, because we have heard of your faith in 
Christ Jesus and of the love you have for all the saints. 


A prayer for blessings for the church — 1:9-12 


For this reason, since the day we heard about you, we have 
not stopped praying for you and asking God to fill you with 
the knowledge of his will through all spiritual wisdom and 
understanding. And we pray this inorder that you may live a 
life worthy of the Lord and may please him in every way: 
bearing fruit in every good work, growing in the knowledge of 
God, being strengthened with all power according to his 
glorious might so that you may have great endurance and 
patience, and joyfully giving thanks to the Father, who has 
qualified you to share in the inheritance of the saints in the 
kingdom of light. 


Instruction concerning how to pray — 4:2 


Devote yourselves to prayer, being watchful and thankful. 
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A prayer of personal request for clarity of presentation of the good 
news — 4:3-4 


And pray for us, too, that God may open a door for our 
message, so that we may proclaim the mystery of Christ, for 
whichIam in chains. Pray that I may proclaim it clearly, as I 
should. 


A word about the struggle of prayer — 4:12 


Epaphras, who is one of you and a servant of Christ Jesus, 
sends greetings. He is always wrestling in prayer for you, 
that you may stand firm in all the will of God, mature and 
fully assured. 


Conclusion 


Again the conclusion has to be drawn that Paul practiced as well 
as taught about prayer. 

In Ephesians, which was a circular letter to several neighboring 
cities, we find Paul at his best. He desires that we have perception, 
power and strength for ministry. He instructs us concerning prayer 
as a part of our armament and demonstrates his own personal need 
by requesting that the church pray for him. 

In Philippians and Colossians we see him giving thanks for 
loyalty; praying for blessings for the church and giving instruction on 
when, what and how to pray. We must note again that he asks for 
prayer for himself. 

Finally, almost overlooked is the word concerning the struggle 
which one has when he or she prays. 
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Section 25: 
Paul And Prayer 
Part Three 


Introduction 


We have seen that Paul is a consistent person in his teaching and 
practice of prayer. He modeled how we can pray with joy; be thankful 
for loyalty; pray for unnumbered blessings for the church; when to 
pray, what to pray and how to pray. He has modeled for us that we all 
need to have others pray for us. We cannot survive without this in our 
lives. Not only does he model the need, but the humility of 
asking for prayer. 

We saw that prayer at best is a struggle. We will look at the 
Thessalonian and Timothy letters. One historical note — the 
Thessalonian letters were some of the earliest of Paul’s writings while 
the Timothy letters were the last. Some twelve to fifteen years 
separated them. It will be interesting to note Paul’s changes over 
the years. 


1 Thessalonians 
A prayer for the church’s work, labor and endurance — 1:2-3 
We always thank God for all of you, mentioning you in our 
prayers. We continually remember before our God and 
Father your work produced by faith, your labor prompted by 
love, and your endurance inspired by hope in our Lord 


Jesus Christ. 


A prayer that God will allow him to return and add more to their 
faith — 3:10 


Night and day we pray most earnestly that we may see you 
again and supply what is lacking in your faith. 


Instruction on how long to pray and how to pray — 5:17-18 
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pray continually; give thanks in all circumstances, for this is 
God’s will for you in Christ Jesus. 


A prayer for sanctification of the church — 5:23-24 

May God himself, the God of peace, sanctify you through 
and through. May your whole spirit, soul and body be kept 
blameless at the coming of our Lord Jesus Christ. The one 
who calls you is faithful and he will do it. 


A personal request for prayer — 5:25 


Brothers, pray for us. 


2 Thessalonians 
A prayer of praise because of growth — 1:3 


We ought always to thank God for you, brothers, and rightly 
so, because your faith is growing more and more, and the love 
every one of you has for each other is increasing. 


A prayer for blessings of worthiness and power — 1:11-12 


With this in mind, we constantly pray for you, that our God 
may count you worthy of his calling, and that by his power he 
may fulfill every good purpose of yours and every act prom- 
pted by your faith. We pray this so that the name of our Lord 
Jesus may be glorified in you, and you in him, according to 
the grace of our God and the Lord Jesus Christ. 


A prayer of personal request — 3:1-2 
Finally, brothers, pray for us that the message of the Lord 


may spread rapidly and be honored, just as it was with you. 
And pray that we may be delivered from wicked and evil 
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men, for not everyone has faith. 


1 Timothy 
Instruction concerning prayer for those in authority — 2:1-4 


I urge, then, first of all, that requests, prayers, intercession 
and thanksgiving be made for everyone — for kings and all 
those in authority, that we may live peaceful and quiet lives 
in all godliness and holiness. This is good, and pleases God 
our Savior, who wants all men to be saved and to come to a 
knowledge of the truth. 


2 Timothy 
A prayer for Timothy and his ministry — 1:3-5 


Ithank God, whom I serve, as my forefathers did, witha clear 
conscience, as night and day I constantly remember you in 
my prayers. Recalling your tears, I long to see you, so that I 
may be filled with joy. I have been reminded of your sincere 
faith, which first lived in your grandmother Lois and in your 
mother Eunice and, I am persuaded, now lives in you 
also. 


Conclusion 


Paul the great theologian was also Paul the great man of prayer. 
His instructions and models will give us much to enact in our own 
lives concerning prayer. Like Paul, I want to pray for God to help you 
understand and actualize the blessings which he has already given 
you. Like Paul, I desire your prayers for me that God will continue to 
use me in his ministry. 
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Section 26: 
Birthing Prayer In Your Church 


Introduction 


The local church has a continual problem of introducing pro- 
grams which do not reflect the values and priorities from which that 
church operates. 

Often in the past as a pastor I tried to birth things through pro- 
gramming. I would hear someone preach on a subject at a conference 
or seminar, then return home and preach on the subject myself. I 
would organize for and attempt to coerce people to work. It always 
failed! I purchased books and passed them around in an attempt to 
get people involved and interested in a given subject. About nine 
years ago God spoke to me regarding the fact that Christ wanted to 
run his church in his way. He showed me that he used a process by 
which he caused certain things to come to a focus and then fruition by 
an emphasis of the Holy Spirit. This produced a whole new reality for 
me in the church. 


The Birthing Process — Matthew 4:23-25 


It begins with the planting of seed. Then you must teach the Word 
until it takes hold. Years ago when God began to encourage us to 
learn about worship, I preached every second or third sermon on 
worship for nearly a year. When he brought us into the area of heal- 
ing, I taught on healing at least 50 percent of the time for two or three 
years. Finally, the seed took hold and people began to understand 
who we were. 

One needs to undergird and support the teaching with continual 
prayer. It is necessary during this period to ask God to make your 
teaching a reality in your church. 

As the seed gestates you look for developing of models. In the 
aftermath of prolonged teaching, many people quickly interact and 
respond to this new area of truth. 
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Scriptural Models 


Groups. Watch for those groups of people who show an early 
aptitude for this new process. 

Individuals. Be aware of those individuals who are obviously gift- 
ed in these areas and emerge as leaders. 

Circumstances. Observe what is actually happening among these 
people. What kind of fruit is being borne? How are people being 
ministered to? Listen for Holy Ghost stories. 


Social Models 


Look for God’s intervention as he moves among his people. God 
will form something that fits your particular culture and society. 

The Spirit will open your mind and heart as you watch what God 
is doing. It is essential to the church’s growth that you listen to what 
God is saying about these areas as you observe what is happening. 
Many people will be especially gifted to minister in social settings. 
You must hear God concerning them, in order to release them to 
begin ministering. 


Delivery 


It must be raised, nurtured and disciplined. At this point you can 
begin to organize what God has done. After God’s gift has been 
birthed by him in your midst, you must seek him as to better ways to 
see it implemented and experienced. 

It must be named. What does God want to call it? Should you use 
the same language as the rest of the church or does God want you to 
call it something different? 

It must be continually clarified and reinforced to your people. 
Remind the people from time to time what it is that God has done in 
your midst. Clarify what he is doing now. 
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Post Birthing Phase 


Give away the children, not the mother. You must learn to con- 
stantly give the church away. As people are trained and become 
adept at ministering in these areas, they should be released to spread 
the gifts of God elsewhere. We are not in the people keeping business, 
but the people processing business. At the same time, you must not 
abandon those things that God has given you in the way of teaching, 
- insight and gifts. 

Watch out lest people think you are an expert in everything 
because you have knowledge in one thing! 
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Prayer For The Unconverted 
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Prayer For Empowerment 


Date Location Result 


Name 
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Prayer For Protection From The Evil One 


Summary of Prayer Result 
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Prayer For Tomorrow’s Rule Today 
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Prayer For Direction 


Direction Needed Result 
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Prayer For Family 
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